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FOREWORD

TT7HEN one thinks of Japan one invariably thinks of the "Rising Sun"

* * or of the "Dawn", as for centuries Japan has been known as "The Land
of the Rising Sun". For some years that sun has been darkened by pre-war,

war and post-war conditions.% Old ideologies have now lost their hold on

the people; new ones are striving to take their place.*At the moment the

opportunity of presenting the Christian Gospel in all its fullness is offered

to the Christian Church. No one knows how long that opportunity will be

given or how strong opposition may arise, but today the Church enters, or

rather re-enters, Japan in the hope that a "new dawn" may come to Japan,

a new and more glorious dawn than that land has ever known, a dawn in

which "the darkness will disappear" and Christ be accepted as King and

Lord of all.

The Presbyterian Church in Canada has committed itself to return to

work among the Koreans in Japan, as we return may we pray in all sincerity:

"Lead on, O King eternal:

We follow, not with fears;

For gladness breaks like morning

Where'er Thy face appears:

Thy cross is lifted o'er us;

We journey in its light;

The crown awaits the conquest

Lead on, O God of might."

L. A. R.
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Chapter One

LAND OF THE RISING SUN

THE flag of Japan has at its centre a large red ball with rays spreading

out to each corner and side of the white ground—the Rising Sun.

To the people of Japan the Sun has ever been a symbol whose story is

woven into their land's oldest legends. The Sun Goddess, the mother of the

race, has been revered through the ages. Those who have seen the first

rays of the morning sun reflected on the cone of Mount Fuji can readily

appreciate why Japan has been for centuries called "The Land of the

Rising Sun".

In order to understand a country and its people it is necessary to know
something of the history and ways of life which have moulded the nation

into what it is. It is sometimes difficult for those who have always lived

in western lands to understand the peoples of the east, and equally difficult

for those of the east to understand us. As we begin our consideration of

Japan and especially of the Christian mission to that land, let us first think

of the influences which have made the people of that land what they are

and by so doing try to understand.

Origin of the Island of Japan

Those who either have come from the "Emerald Isle", or whose ances-

tors proudly claim that distinction, often sing with pride of the "little bit

of heaven" that fell from "out the sky one day" and because it looked so

peaceful to the angels was named "Oireland" by them. The people who hail

from Ireland are not alone in claiming a celestial origin for their homeland,
the Japanese have an equally ingenious account of the birth of their islands.

According to popular legend the god and goddess, Isanagi and Isanami,

were one day leaning over the bridge of heaven stirring the sea below with
a jewelled sword and, as the foam dropped back from the end of the sword
into the beautiful inland sea of Japan the islands with which it is now
dotted formed. So pleased were the divine pair with the islands thus created

that they with other gods and goddesses and their children came to live on
the islands which eventually became inhabited with their descendants.

For many hundreds of years this legend was told as the authentic story

of the beginning of Japan. In more modern times historical research gave
to the world a more prosaic account which told of the visit of a Chief and
his followers from China by way of Korea to the islands in the sea of Japan,
the Prince Jimmu, founder of the Japanese Empire, whose festival is still

observed. Jimmu found on his arrival that some tribes already lived on
the islands but these were quickly driven nito the mountainous regions or
the extreme north. The present Emperor of Japan who is the 124th ruler

can trace his descent back in an unbroken line to Jimmu who acceded to

the throne in 660 B.C. and ruled until 585 B.C. Always there has been
mixed with the historical account a bit of the legend. For centuries the



Emperor was conceded to be of divine origin and therefore the spiritual

as well as the temporal head of the state, which accepted fact made him
absolute and above all law.

The Government of Japan

For one thousand years feudalism similar to that of medieval Europe
prevailed in Japan and it was not until about one hundred years ago that

that system began to break down.
The Emperor was supreme. Under the emperor, but wielding great

power, for the emperor could not be bothered too much with temporal things,

was a military ruler or Shogun. In each province was a Daimyo or feudal

lord who owed allegiance to his superior but had absolute jurisdiction over

large tracts of the country. These Daimyos lived in beautiful palaces and in

turn had knights or Samurai who either lived in the palaces with them or in

large houses around the outside walls of the palaces. The Samurai in turn

had absolute sway over their families and a large crowd of retainers. As rice

seemed to be the chief currency of the country the farmers who grew it were
next in rank to the Samurai class. The farmers brought tribute in rice to the

Daimyo who protected them and fought their battles for them. The farmer's

life was regulated to the smallest detail, it even being specified the kind of

cloth his wife could use in her kimona. The knights or Samurai received a

yearly allowance of a certain number of measures of rice in proportion to

their needs. The merchants were considered to be of the lowest class. The
great lords (Daimyo) were occupied chiefly with wars and quarrels, prac-

tising horsemanship and the art of fighting and studying courteous behaviour.

Each action was regulated by etiquette which a knight was supposed to know
or at least be able to guess. All the time was not taken with the pursuits of

war for much time was spent by all in writing poetry and sending it to friends

on all occasions.

Many of the amusements were trifling. Great splendour prevailed at

the court of the emperor where no clear demarcation prevailed between day
and night. When the Emperor was awake all must be awake and be ready
to do what he desired whether it be to read, write poems or sing. As the

Emperor was considered divine he must be sheltered from all cares of state.

It was to the Daimyos' advantage to foster this idea that they might go their

own way unhampered. Finally it developed that if the Emperor wished to

know more than the Daimyos wished him to know he would be deposed and
one of his infant sons would be made emperor. First one great family would
be in chief influence at court, then another, until in the 12th C. the office of

Shogun or Prime Minister was formally established. By various methods the

Prime Ministers strengthened their dominion over the emperor until in

reality they were the real emperors without any pretence to divinity.

Contact with Other Nations

In early times and even in the Middle Ages in Japan nothing was known
of the west but both in peace and in war there was frequent contact with
China and Korea. In 1542 ships from Portugal touched Japan and those on
board were well received. Trade began between the two countries and



flourished for a time. Seven years later Frances Xavier landed in Japan
accompanied by his first Japanese convert to Christianity, Anjiro, whom he
had met in India. Other missionaries of his order followed; later Spaniards

began to journey from the Philippines (which they had claimed and named
in honour of King Philip II) to Japan and Franciscan, Augustinian and
Dominican missionaries came also. Religious quarrelling began. In 1600 an

English sailor, Will Adams, was shipwrecked on the south island of Kijushu

en route to the East Indies. The Shogun of the time was pleased with his

expert ability in building ships and he was welcomed. Japan heard of the

inquisition in Europe, and of the empires Portugal and Spain were building

up. Then the Dutch and English began to arrive in Japan and the confusion

and bickerings which followed among the white newcomers aroused the fears

and suspicions of the Japanese, with the result that after some struggles the

Europeans were driven out.

Period of Seclusion

Having driven out the foreigners Japan entered into a period of deep
seclusion and for two hundred years was truly a "hermit nation". It was
illegal for any of her people to go abroad and no foreigners were permitted

to enter Japan on pain of death. The size of fishermen's boats was restricted

so that it was certain they could only go a limited distance from shore. One
Dutch ship a year was permitted, under strict supervision, to come to a

trading station in Nagasaki Bay. There was also a meagre contact kept up
with China. This period of isolation has been described as an "Era of great

peace". There were no wars. The soldiers followed such pursuits as the

writing of poetry and other gentle arts. Many of them were fascinated by the

history of their own land, delving into its ancient lore, often confusing the

imaginary with the real.

The years in which Japan turned recluse were those in which Europe
was making its most striking progress. The age of science had begun, the

Industrial Revolution was in progress, nation states were being born in

Europe, and the thirteen colonies of North America; the trade of the white
man had grown. But Japan still lived in the middle ages, determined never
again to let white men dwell in her land.

Japan Re-Opened

It was America that determined to take a lead in bringing about a
change. In 1852 Commodore Matthew C. Perry was dispatched to Japan
in command of a squadron of war vessels to establish friendly contacts. There
was great consternation in July of 1853 when Perry entered Uraga Bay near
the present site of Tokyo. The sight of the steamship terrified the Japanese.
Commodore Perry would treat only with the highest authorities. Then
having presented his demands and given a display of naval strength and
saying he would return in the Spring, he departed. In February 1854 the
Americans returned and by the end of March an agreement had been signed
with Japan. Other nations quickly began to ask for concessions. All dealings
were carried on through the Shogun's representative, although most people
thought they were dealing with the Emperor. More and more treaties were



signed and more and more foreigners began to enter Japan. A coalition

against the ruling Shogun was formed to inform people that he was signing

treaties with the hated foreigners. Naturally many unfortunate incidents

occurred which caused much hard feeling. Treaties were revised from time

to time, certain areas were set aside for the use of the white man and agree-

ments whereby the foreigners were not subject to the laws of Japan were
entered upon.

The Restoration

Dissatisfaction with the Shogun's actions coupled with a rising tide of

renewed loyalty to the Emperor led to what the Japanese call the Restoration

of 1868. Emperor Meiji, a young and vigorous man, soon took over with
power long denied an Emperor. He took as his friends and advisers young
statesmen who were anxious to rebuild their land into a modern nation.

Treaties were revised, although it was not until 1911 that the last vestige of

unfair arrangements disappeared. A commission of Japanese statesmen
visited America and Europe to study the secrets of western power.

Advance in Japan

The results were amazing to onlookers. Quickly the Japanese picked
out the strength that lay in each land and called in outside help. Rritish

experts were brought to Tokyo to teach shipbuilding; the French legal code
was copied; the medicine and modern army of Germany were adapted and
American businessmen were called in to aid in organizing commercial com-
panies. The old feudal system was transformed into a modern civil service;

a constitution was given by the Emperor and a parliament created. Within
Japan there came to be a strange mixture of the modern and the feudal, of

science and ancient myths, truly "JaPan clothed herself hastily in the gar-

ments of modernity and moved out into a strange new world".

Japan's transformation was rapid in business and industry, transporta-

tion and communication. A merchant marine was built up and the flag of

Japan was introduced to the ports of the world. With amazing speed a

modern educational system was established from Kindergarten to University.

Schoolhouses were soon in the most isolated hamlets. Attendance at school

was made compulsory for six years and, as the number of junior and senior

High Schools were insufficient, rigid examinations were given to determine
who should enter and there was severe competition for University entrance.

The result was that in a comparatively short time Japan had one of the

highest literacy ratings, in the world.

As we think of this speedy transformation we must remember that it was
not a revolution which came through the demand of the people but that this

evolution from medieval to modern was guided by the ruling classes and
that in reality it was "a thin veneer of the new upon the old hulk of

feudalism". Therefore there was much tension between the old and the new.

Japan at War

While Japan imitated and adapted the ways of the white man, Japan
became disappointed in those whose good graces she had sought. The white
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man who at first had watched with interest the development of the small

island began to question the wisdom of permitting such power. At first

when Japan became involved with China in war over Korea the rest of the

world sympathized with Japan but when hostilities ended in 1895 with

Japan gaining the southern extremity of Manchuria, as well as Formosa and
the Islands of the Pescadores, Russia protested Japan's playing at imperialism

and supported by Germany and France demanded the withdrawal of Japan
from Manchuria and that it be restored to China. Japan was deeply hurt and
angry and her bitterness was increased when a little later Russia leased that

very land herself. Brought together by a common aversion to Russia an
alliance between England and Japan was entered upon in 1902. This alliance

pleased Japan for in the early twentieth century England was the pre-

eminent power in the world. England and Japan had several things in

common, which drew them together. Both were islands. Japan was proud of

her ancient Samurai. England remembered when knighthood was in flower.

Japan prided herself on the courage of her people; England on the "dauntless

spirit" of hers. The Russian-Japanese War of 1904-05, fought Japan said,

"to preserve the peace of East Asia", seemed to bring the white man's
advance in Asia to a halt but when America supported Russia in her refusal

to pay up in the settlement of what appeared to Japan to be their

legitimate gains of war, Japan felt cheated. Now Japan too began to dream
of an Empire. The first Great War removed Germany from the Far East.

Thus opposition to Japanese supremacy there was removed. Once again,

however, her pride was hurt in the early nineteen twenties for when the

alliance with England came up for renewal it was allowed to lapse under
pressure from America, where anti-Japanese feeling was growing. Neverthe-
less these early twenties were promising years for Japan. She was a charter

member of the League of Nations; took part in the Washington Conference
1921-22; achieved universal manhood suffrage in 1925; in 1928 signed the

Kellogg-Briand pact renouncing war as an instrument of national policy and
destroyed 250,000 tons of warships. But feeling was turning against Japan.
The doors of other lands were closing to the Japanese and in 1924 the Con-
gress of the United States of America voted against any more Japanese
becoming citizens of that country. Japanese bitterness against the white
world increased. To be so humiliated is one of the greatest shames that can
come to a proud nation.

In the light of later developments it is ironic that on becoming Emperor,
Hirohito, chose "Showa", meaning "Radiant Peace" as the title by which his

era should be designated. It is generally believed that in all good faith the
emperor chose this title, unfortunately the era was one in which the peace of

the world was to be shattered.

For the last five or six years of the reign of Hirohito's father, that ruler's

mind had been affected and later historians feel that during that period,

quietly but surely, the militarists had taken advantage of the situation to

seize power. The 1930's brought depression to Japan as well as elsewhere
and the militarists, who had never had any faith in party government or
democracy, began to set up a modern version of the old military leadership.

It was in September of 1931 that a full scale invasion of Manchuria was



launched, and having learned much from the white man, they were able to

seize territory twice the size of their homeland. The protests of other nations

brought little result but because "the world did not understand" Japan with-

drew from the League of Nations.

In spite of the truce signed between China and Japan in 1933 unrest

prevailed and "an incident" on July 7, 1937 brought the conflict that seemed
unavoidable. Soon a World War, the second in half a century, was to focus

all eyes on Europe, and Japan was free to achieve her ambitions in Asia, as

one by one Asiatic lands were freed of European masters. Following the

blow struck at Pearl Harbour Japan advanced with her conquests until by
1942 she had achieved one of the greatest empires of all time. But this

Empire built up in three-quarters of a century was destroyed in three years.

Japan To-day

Japan once more has returned to her own narrow islands. Industries and
communications are crippled. Many of the things necessary for rebuilding

them are lacking. The problems are many—some seventy-five millions of

people are living in islands approximately the size of the state of Montana.
Only one acre in five is capable of cultivation. Even under the most favour-

able conditions it is difficult to find sufficient food for the population. Raw
materials are lacking for industry. It is not only not advantageous for Japan
to be in such a position but economically it is bad for the rest of the world to

have her so.

Following the surrender of Japan the Americans under General
MacArthur went in to occupy the land. The Emperor was retained on the

throne and through him orders were passed down to the people through the

existing channels of government with the result that, because the people were
accustomed to obeying the power in authority, the change was accomplished
quickly and efficiently.

In January 1946 the Emperor made a declaration stating that he was no
longer to be considered a divine personage nor were the ancient myths any
longer to give the Japanese people the right to force their rule on other

peoples. The Emperor now ruled by the grace of the United Nations. The
people were to have a free election, even the women were to vote. Japan is

being encouraged to set up a democratic form of government.

Rebuilding Japan

Japan must be rebuilt. The chaos of the aftermath of war is terrific in

that land. A vacuum exists, for the old has been found wanting, and, if un-

certainty and confusion reign in the minds of the people is it to be wondered
at? In speaking of the present an eminent Chinese gentleman said to an
American audience— "This is the moment of a thousand years." It is "the

moment of a thousand years" in Japan too. A great challenge is presented

to the Christian people of the world to help rebuild Japan into a Christian

nation. There is no time to lose. The time is now

.
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Chapter Two

THE PEOPLE OF JAPAN

WE have thought of the land of Japan, of the various influences, political

and military which built up its Empire and of that Empire's fall, now
let us think of the people. These things which we already know will help us

to understand the people but there are other factors which enter into the

picture, these we must not overlook. The home life of the individuals, the

things they love, the things they do, and the religions that have moulded
their lives.

Festivals

In Japan we find there are many happy family festivities in which thex

entire household takes part such as the "growing up" of a seven year old

daughter at which occasion she puts on the long and elaborate "obi" of the

woman; when a new-born baby is presented at the shrine; the "Dolls :

Festival", the third day of the third month, a special day for girls; the fifth

day of the fifth month, the "Boys Festival" when bright paper or cloth carp
with coloured streamers fly from a pole or the ridge of houses, as many carp
as the house boasts sons; New Year's celebrations, a month of light-hearted

enjoyment; and the times when whole neighbourhoods go on "Cherry-
Viewing" or "Moon-Viewing" expeditions.

"Just People"

As one reads the books on Japan which were published before the
second World War one reads over and over again of the "rare beauty" of

Japan, and of the "kindness, the grace, the charm, the courtesy" of the people
of that land. During the war years very different words were used to describe
both the land and the people, then it was described as "dark, uncivilized" and
the people as our "cruel" enemies— "barbarians". Such diverse opinions are
difficult to reconcile. Commenting on various attitudes at various times a
post war writer said— "The war got us into the habit of dividing all the
world into enemies or friends, into allies or foes, and thinking of them as
altogether different kinds of people; forgetting that 'just people' are very
much alike everywhere, and the Japanese are no exception."

Truly people are "very much alike everywhere" yet, because of the
varying influences that make us what we are, people in different parts of the
world often see things in different ways and react differently to problems
with which they are confronted. Because of this we often find it difficult to
understand other people and they to understand us. This is true when people
of the West try to understand the people of Japan, therefore we need to
know some of the influences which created the differences and what some of
the differences are.
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Customs

A casual survey shows us some differences which are of small conse-

quence, such as the fact that the Japanese have for generations eaten with
chop sticks while we have eaten with knives and forks; the Japanese have
lived in lightly constructed houses because of the menace of earthquakes,

houses with little furniture and with mats to spread on the floors upon which
to sleep at night, removing their shoes on the threshold in order not to make
the floors upon which they sit and sleep dirty. No doubt our ways appear as

strange to them as theirs to us. Always in a Japanese home, whether it be in

the country or city, or whether it be large or small, there will be something
of beauty, for the love of beauty and artistic ability is an outstanding and
admirable characteristic of the Japanese people. It may be a lovely picture

or a vase of flowers, and usually the pictures and flower pieces are changed
with the seasons that there may be variety in the beauty enjoyed. Cleanliness

is another characteristic upon which visitors to Japan have often commented,
having noted such things as seeing a fire department out washing the trees

that they might look fresh and green and beautiful, and men scrubbing the

stones at the bottom of a shallow stream that they might glisten in the

sparkling water. The poorest and smallest homes have gardens, although it

may only be a miniature garden in a pot. Love for and communion with
nature has been a great influence on the Japanese. This close fellowship

with nature is evident in Japanese painting where the artist shows what he
feels about what he sees, rather than an accurate portrayal of the actual

scene. The Japanese have reverence for nature, feeling that man must adapt
himself to its changing moods, rather than control it. Thus they came to

have a fatalistic attitude to life, accepting what comes as inevitable.

Influence of Feudalism

The fact that for centuries the Japanese lived in a feudal state accounts

for other differences. In such a society everyone had his proper rank and
place and was expected to stay within it and live as befitted his rank.

Obedience to those in superior authority was one of the first things a Japanese
learned. According to the way they were taught it was immoral for an
individual to have a moral opinion of his own, which he insisted upon follow-

ing against the orders of his parents or superiors. This particular principle

is one of the fundamental differences which we need to take into account in

trying to understand some of the happenings of the last few years. The moral
systems of Japan and the West are fundamentally different because built on
different foundations. The Japanese were taught that obedience to superior

orders is primary— while Christian ethics teaches that no one has the right

to stand between us and God and that obedience to a superior does not
absolve us from personal moral responsibility. Because of this basic differ-

ence the conscience of the West and the conscience of Japan would give

different answers to what the right thing to do in certain circumstancs

would be.

As fundamentally the ethics of the West is based on Christian teaching

so the ethics of Japan can be traced to the religions which have influenced

them, a brief consideration of those religions will help us in our attempt to

understand.
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Shintoism

It has been said that "A Japanese is born a Shintoist, lives a Confucianist

and dies a Buddhist." This statement is explained by the fact that by virtue

of his birth a Japanese is related to his ancestral gods, his life is guided in

many ways by Confucian ethics in his daily conduct and when he dies it is

quite likely that he will be buried according to Buddhist rites.

We remember from our consideration of China the main points concern-

ing Confucianism, which we particularly associate with China, and
Buddhism which originated in India and was called "the first missionary

religion" as it spread to other lands.

In Japan Confucianism is not a religion, there are no priests or places of

worship and there is little difficulty in combining its moral principles such as

Confucius' teaching that if "benevolence, righteousness, and the other virtues

illuminated the orderly conduct of people's lives the world would be full of

princely men living in harmony with each other and with Heaven's will", and
ancestor worship, with either Shintoism or Buddhism.

More wonder has been expressed at the ability of the Japanese to com-
bine Shintoism and Buddhism but this too has been explained by what has

been described as the "vagueness" of Shintoism and the "comprehensiveness"

of Buddhism.

Old Shinto, which held sway entirely in Japan prior to the introduction

of Buddhism in the Sixth Century, resembled the religions of other primitive

peoples. The powers of nature were worshipped as gods. Actually there was
no definite name for the old religion until the coming of Buddhism to the

land, when the name "Shinto" or "the Way of the Gods" was given to it to

distinguish it from its rival which had come by way of China and Korea—
"the way of Buddha". For some time there was bitter strife between the two
religions but Buddhism finally admitted the Shinto dieties to be incarnations

of the Buddhas and the more simple nature faith was almost completely

absorbed. Between the opening years of the Eighteenth Century and the

Restoration which took place in 1868, when the Shoguns were overthrown
and the ancient prerogatives of the Emperor restored, there was an attempt
to discover the pure foundation of Japanese ideas and institutions and
remove that which had come from India and China. Four great scholars

during the research brought to light the religious conditions of the nation

before the introduction of Buddhism and interpreted Old Shinto as the

proper religion for the Japanese people. "The Revival of Shinto" was the cry.

With the restoration of the Emperor in 1868 one of the first acts of the

new government was to disestablish Buddhism. The Shinto Shrines became
more numerous and more closely related to the State. Gradually there came
to be recognized three forms of Shinto— ( 1 ) That of the old traditional

beliefs, superstitions and religious practices which can be designated as

"popular Shinto", (2) The Shinto sects which worship the ancient gods but
borrowed largely from Buddhism and Confucianism in their theology and
ethics and ( 3 ) State Shinto which centred in the government shrines.
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Shinto Shrines

The chief characteristic of Shinto shrines is their severe simplicity. The
use of choice, unpainted woods creates a richness. The stark simplicity is a
link with the ancient days before the introduction of Chinese art and archi-

tecture. In the homes of the people are "miniature shrines", replicas of the

large public ones. Pre-eminent above all other gods is the Sun Goddess who
is looked upon as the ancestress of the imperial house. Because of the high
place given to a female goddess originally women in the early period of

Japanese history were pretty much on equality with men and had equal
influence in the Emperor's Court. Upon the sudden death of Emperor Jimmu
it was the Empress who took over and carried out the "divine command" in

leading the Japanese army against Korea and she was famous for her military

and political prowess. Women were free to marry as they chose before the

days of Chinese and Korean influence. But gradually women were sub-

ordinated at the beginning of the Seventh Century for Buddhism taught that

women were a "snare to men" and should be kept in ignorance and isolation.

The Daiho Laws of 701 A.D. finally gave legal recognition to woman's
"inferior" position. Nevertheless there were many goddesses among the

Shinto deities. Next in popularity to the Sun Goddess came Inari, god of the

rice, sometimes called the Fox god for the fox was thought to be the guardian
or messenger of the god. A vast number of other deities were worshipped
among them the Ujigami, the deities of one's birthplace or of the district

where one resides, infants a month old were taken to the shrine to be pre-

sented to these gods.

Shinto Worship

There is no congregational worship in connection with Shintoism.

After washing his hands the worshipper goes to the front of the shrine, there

he jangles a bell to attract the attention of the deity, bowing solemnly and
clapping his hands with sharp raps he offers his petition, and pays reverence

of "inward awe", then after throwing a coin in the offering box, he retires.

Offerings presented may include rice, other food, fruits, vegetables, pictures,

human hair, lanterns, strips of cloth and paper. Charms and amulets are sold

at Shinto shrines where sacred dances are presented by corps of trained girl

dancers. Pilgrimages are made by ascending Mount Fuji and other high
mountains. Shinto knows no system of ethics, such moral codes are for

"inferior" natures. They who are descendants of the gods need no such codes.

In the popular mind Shinto is associated with gaiety as Buddhism with
gloom.

In 1872 Buddhism became very aggressive. This led to the establish-

ment of a Department of Religion in the government which was to have over-

sight of all the recognized religious bodies, the priests of both Shintoism and
Buddhism were treated as ministers of religion. The attempt of the govern-

ment to combine the two as one state religion failed and in 1875 the partner-

ship was dissolved and two years later the religious affairs of the nation

passed into the hands of a new office, called the Bureau of Shrines and
Temples which continued until 1900 when official recognition was given to

the "Distinction between the Shinto shrines and the Shinto sects"— two
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bodies were created— The Bureau of Shrines and The Bureau of Religions.

In 1913 the Bureau of Religions was transferred to the Department of Edu-
cation. Gradually the shrines were increasingly controlled by the govern-

ment and ultimately there was the separation of them from ordinary religious

bodies. In this way the government attempted to meet the demand of the

modern spirit and to retain and control the shrines as valuable instruments for

inculcating and nourishing loyalty.

In the old days the priesthood had been hereditary and the shrines were
looked upon as the private property of priestly families but after the Restora-

tion all priests were appointed and directed either by the central or local

government.

Buddhism

Obviously Buddhism had its influence on the old religion. Although it

was introduced to Japan in A.D. 552 it did not gain a hold on the people until

the 12th Century. Buddhist priests who went to Japan from China and Korea
as missionaries found Shinto firmly established and they did not attempt to

stop the ancestor worship but explained that the ancestors were born again

in a different form after death and finally became Buddhas or divinities, the

native gods of the Japanese were forms of Buddha and could, therefore, still

be worshipped. As we have noted during our study of China the aim of

Buddhism is loss of personality and absorption into the Infinite. It teaches

that all good or evil done in this life v/ill be rewarded or punished at death
when rebirth takes place. Good people are born again into happier circum-

stances but those who have done evil become more unfortunate and some-
times descend into the bodies of animals. The nearest animal in importance
to man is a white dog. Because of this belief all good Buddhists are vege-

tarians and do no take life in any form lest by so doing they might be harming
an ancestor in some rebirth. A lack of sympathy towards the misfortune and
distress of others is a result of the belief in an absolutely just system of

rewards and punishments, for whatever happens to man is just the result of

his conduct in a previous life— it is pre-ordained and must be endured.
Having great ability for adapting ideas to their own use the Japanese have
done that with Buddhism, with the result that the Japanese form of Buddhism
has little in common with that of Ceylon and Burma. Seeing no harm in

variety of doctrine and practice the Japanese have many different Buddhist
sects. With its ideal of union with the infinite and a complete forgetfulness

of earthly things and people Buddhism has little room for the love and
service of others, for good deeds are performed with the idea of gaining

personal advancement in the spiritual life to which other people are a direct

hindrance.

Buddhist Temples

Buddhist temples are always located in picturesque surroundings and it

is the height of rudeness to step on the floor with shoes on. Across one end of

the temple a part is railed off, inside the altar is a life-sized, gentle-looking

image of Buddha seating cross-legged upon a sacred lotus flower. On low
tables are placed offerings of white rice cakes. Priests in silk robes are seated

15



on the floor, gently beating small drums and chanting, "Hail Lord Buddha!"
( Namu Amida Butsu ) . Lanterns are alight before the altar and on each side

of it are large ornamental gold and silver lotus flowers. The whole impression

is one of peace and worship. Although the observer feels that it is all slightly

mechanical, it does contain a spiritual element.

Buddhist Worship

There are no regular public services in Buddhist temples. Daily the

priest recites the sacred litanies and individual worshippers come to make
their petitions and to give small offerings of rice and copper coins. The
priests officiate at funerals, are always on request for the memorial services

with which the Japanese commemorate their departed on stated days, and
they receive the babies who are always brought to the temple within the first

month of their lives.

Results of Religious Teaching

Being brought up in these religions and adhering to them explains much
that otherwise is difficult for outsiders to understand about the Japanese.
The Japanese were not really selfish in wishing to acquire world domination,
rather, having believed themselves descended from the gods and led by the

Emperor of divine Imperial family, they felt they had a great mission in

the world and that peace and harmony could only come to the world with
the extension of Japanese rule. "Shinto is the faith at the basis of all

religions." "It is the religion of religions." "The Emperors of our country are

persons equipped without parallel in the world; they are both centres of

(religious) faith and temporal power." The expansion of Great Japan
throughout the world and the elevation of the entire world into the Land of

the Gods is the urgent business of the present, and again, it is our eternal

and unchanging object." Such are some of the statements made by Dr.

Kakehi who was of the Law Department of the Imperial University.

With such teaching accepted by a race accustomed to obey the higher

authorities and, to memorize teachings without questioning, it was small

wonder that zeal was put into the expansion of the Empire.

To-day in Japan

With December 15, 1945 came drastic change to Japan. The following

article by Dr. Daniel C. Holton, one of the world's foremost experts on Shinto,

who spent ten years as Dean of the Theological Department at Kwanto
Gakuin, Yokohama, gives us some idea of the situation of the old religions

at present.

Shinto means The Way of the Gods. It is the national religion of Japan. For two
thousand years and more it has been closely tied to the destiny of the Japanese people.
From the middle of the last century until the time of the occupation of Japan by United
States forces at the close of World War II it was the state religion of Japan— the only
case in history in which an old folk religion has preserved the continuity necessary to

attaining such a position.

Gods and goddesses were legion. They were mostly deities of nature, mingled with
a certain number of authentic ancestors. The sun goddess headed the pantheon as "the
founder of the state and the greatest ancestor of the emperor," although only a relatively

small number of emperors were included in public worship— a surprising situation in
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view of the fact that the essence of Shinto was sometimes proclaimed to be emperor
worship. All who had died in the military service of the nation in modern times were
given enshrinement in special sanctuaries.

Shinto places of worship, called "shrines" to distinguish them from Buddhist
"temples", numbered over 110,000. The total population was included in the roll of

parishioners. Schools were the seats of an intense Shinto propaganda in which absolute

obedience to the will of the gods manifested in the emperor was exalted.

Then came World War II, and with its conclusion Japan found herself standing
before an unknown new world. Revolutionary changes that might have taken decades or

even centuries to a Japan left to her own unaided initiative were now set in motion almost
overnight. Most of them were not concluded, but at least the way was cleared for them
to start.

December 15, 1945, was a fateful day in the story of Shinto. At that time an old
era was closed and a new one begun. The date marked the issuance from the office of

the Supreme Commander of the Allied Powers in Tokyo of an order disestablishing Shinto
from its special position as the state religion. Shinto was not abolished, as reported in

the American press. It was simply thrown into the stream of Japanese life to sink or

swim according to its own inner resources, like religion in other countries.

The effects of the disestablishment of the state religion was far-reaching. The nation
was released from all taxation, direct and indirect, for the official support of Shinto. All

participation in the ceremonies of the shrines on the part of governmental officials and
employees acting in their official capacities was excluded. All sponsorship and dissemin-
ation of Shinto by government agencies and officials was prohibited. Schools were closed
to all Shinto propaganda. This means the remaking of the entire school system, the
drawing up of new courses of study and the writing of new textbooks. The requirement
of obeisance before the altars of the national deities as a token of patriotic conformity was
removed, and participation in the rites of the former state cult was put on a purely
voluntary basis. Genuine religious liberty thus came to Japan for the first time in her
modern history.

Two weeks after the disestablishment of state Shinto the emperor issued a rescript

renouncing his claims to divinity. In this epoch-making pronouncement he declared that

the ties between the throne and the people rested on mutual trust and affection and not
on the false conception that the emperor was divine. This cleared away at a stroke a
whole jungle of medievalism that had entangled Japanese life formerly, and made it

henceforth impossible to support the claim that previously had been the foundation of

the political structure— that the emperor's right to rule was a sacred trust inherited from
the divine ancestors and in no way dependent on the will of the people.

Other changes in the fortunes of Shinto have come to pass, but they are of minor
significance compared with the two mentioned above. Sects, which have always been
numerous in Shinto, have multiplied. In general, Shinto just now presents the appearance
of an uncertain groping for a new organization and a new status in the life of the
Japanese people. The permanent value of what will be produced remains to be seen.

(From Newsletter of Japan Christian University Foundation, April,

1949.)

Truly "JaPan finds herself standing before an unknown new world . . .

an old era has closed and a new one begun". What will come to Japan in

this new era? What faith will remould the lives of the people of Japan?
Japan stands on the threshold of a new beginning. Will the Christian Church
throughout the world respond to the opportunity that is given it in that land?
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Chapter Three

CHRISTIANITY IN JAPAN

OUR brief survey of the history of Japan and consideration of Shinto and
Buddhism have given us some idea of the influences which moulded

the lives and thinking of the Japanese people. Now we will recall how
Christianity came to Japan and its impact on that land.

Francis Xavier

In 1594, seven years after the Portuguese discovered Japan, Frances
Xavier arrived there with his first Japanese convert, Anjiro, whom he had
met in India. Other Roman Catholic missionaries of the same order and of

other orders followed and sometimes there were disagreements among them
which aroused suspicions in the minds of the Japanese. Nevertheless these

early Roman Catholic missionaries showed great earnestness and personal
sacrifice and some feudal lords became Christians through their teaching.

The Japanese however were rather doubtful of these foreigners and their

religion for they had close connection with governments of powerful nations.

Some traders had taken Japanese people and sold them into slavery and the

missionaries, it seemed, could do little to help. A pilot of a Spanish galleon

was reported to have said: "Our kings begin by sending into the country
they wish to conquer missionaries who induce the people to embrace our
religion and when they have made considerable progress, troops are sent

who combine with the new Christians and then our kings have not much
trouble in accomplishing the rest."

The Japanese sent some agents to Europe to study Christianity at first

hand. They were shocked and astonished at what they saw there. The result

of all these questionings, including the great fear that the authority of the

Emperor of Japan would be undermined if many adhered to such a religion,

was that finally in 1638 Japan was closed to Christianity.

Following the closing of Japan's doors to Christianity came severe perse-

cution of Roman Catholics, a persecution which lasted for some two hundred
and fifty years, and. there were many martyrs. But in spite of the difficulties

a few held secretly to the Faith.

Protestant Missions in Japan

The modern era of Christian Missions began in 1859, shortly after the

re-opening of Japan, when a few ports were accessible to foreigners. At first

foreigners were not permitted to reside outside the treaty ports unless permits

were granted. These permits were given to a few who taught English in

Japanese government schools. There was much prejudice against Christianity

which was still a "prohibited abomination", linked in the Japanese mind with

disloyalty to the Emperor and ancestors. The early Protestant missionaries,

who were the first to enter in the modern era, faced these prejudices together

with the serious difficulty of trying to learn a language without textbooks,
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dictionaries or teachers. These first missionaries were chiefly from the United

States, Canada, and Great Britain. Fortunately these early missionaries were

people of eminent character and ability. Among them were such as Dr.

James Hepburn, of the American Presbyterian Church, North, who was not

only a gifted physician but a distinguished scholar and whose Japanese-

English dictionary is a permanent monument to him.

Father Nicolai

Father Nicolai, a remarkable Russian, representing the Eastern Orthodox

Church, arrived in Japan in 1861. For several years he spent his whole time

studying the language and after five years baptized his first convert, a

Buddhist priest who had at first come to argue with Father Nicolai. So

faithfully did he work at Bible translation, preaching and educating native

clergy that when he died there were over thirty thousand communicants of

the Eastern Orthodox Church in Japan.

A year after Father Nicolai had arrived in Japan, Roman Catholic

missionaries returned to that land and after labouring for two or three years

found some thousands of the descendants of the ancient Christians who after

eight generations still professed themselves to be loyal to the Christian faith.

True their faith may not have been according to the original teaching but it

had been passed down from generation to generation from those who had
first been taught.

Results of Early Work

Wisely the early missionaries focused their efforts upon winning and
training leaders among the Japanese people, but persecution came to these

missionaries and their followers and reached its height in 1869. It is reported

that between 1869 and 1873 at least six thousand Christians were maltreated.

Aside from conversions due to personal contact with missionaries there

were many interesting and strange happenings which led to conversions.

One was that of Wakasa, an official of high rank, who one day noticing a

book floating on the water got one of his party to retrieve it. Examining it

carefully none could identify the book and their curiosity was excited, finally

it was established it was a Dutch Bible. Since no one could read the Dutch,
and he wished to know its contents, and hearing that Bibles could be secured
in the Chinese language in Shanghai, Wakasa secretly sent a man to Shanghai
to secure one. Having secured the Chinese Bible, Wakasa, a younger brother
and some friends commenced an earnest study of the volume. Another rela-

tive was sent to Nagasaki to study English and the Bible. A strange Bible

Class was conducted as these three studied, the one travelling back and forth

from Nagasaki to bring to his relatives what he had learned there. The result

was that in 1866 the two brothers and the other relative were baptized.

First Japanese Protestant Church

Ceaseless efforts were made but the total number of baptisms by 1871
was only ten. In spite of this seemingly slow penetration of Christianity into

the lives of the people, in 1872 the first Japanese Protestant Church was
established when a prayer meeting with a missionary group held by some
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young Japanese men resulted in eleven being baptized and the starting of the
Kaigan Church. This Church was called the Church of Christ in Japan for

they stated— "Our church does not belong to any sect whatever; it believes

only in the name of Jesus." Later denominations established churches.

The Church Advances

Changes came to Japan in the 1870's as the country began to take its

place in the world. Anti-Christian edict boards were removed, although pass-

ports for travel and the need for missionaries to live in treaty ports were not
abolished until 1894. The Bible Societies in the different lands began to

awaken to the need for Christian Literature in Japanese and in 1872 the

Gospels of St. John and St. Mark were published, for it was in that year that

the first Missionary Conference was held in Yokohama and a Bible Transla-

tion Committee was founded. Some ten years later a Second Missionary
Conference was held and a third General Meeting of Japanese Christians.

Great enthusiasm was shown at these meetings. The New Testament was
published in 1880 and the Old Testament in 1887. By this time many denom-
inations had established missions in Japan; opposition was dying out and it

was so favourable an opportunity for evangelism that missionaries and
Japanese Christians began to think Japan might be made Christian in fifteen

years, for Buddhism and Shinto seemed to be disestablished and it was being
suggested that Christianity might become the national religion. Christian

literature could be distributed openly, preaching could be done in public

places; some even advocated that the Emperor be baptized.

Reaction

However before long reaction set in. Some were very discouraged but
actually there had been little reason for too much hope as the old religions

had little thought of giving up in favour of Christianity and many showing
interest were not very sincere but more interested in acquiring a semblance
of Western civilization than a new religion. Doctrinal discussions dampened
enthusiasm of Japanese Christians. The Japanese resented, as did the

Chinese, "extraterritoriality" which exempted foreigners from the laws

governing them. Many had joined the Church without a clear meaning of

Christian discipleship. With all these mounting feelings against outsiders

there came in the 1890's a hot-headed demand from Japanese Christians for

independence from the missionaries and the right to run the affairs of the

Church themselves. There were, as is usually the case, faults on both sides.

The Japanese were hasty for a Christian group not yet prepared to take

complete control, while, on the other hand, there were missionaries who were
very slow in passing over authority to their Japanese colleagues which might
well have been given to them.

Christian Schools

In this modern era of Christian missions in Japan the establishing of

Christian Schools went hand in hand with the founding of the Church. It is

of interest to note that the first Christian College in the interior was Doshisha— "one purpose", established by a Japanese, Joseph Niishima (Niijima)
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while he was still studying in the United States. Niishima left Japan in 1864

at the peril of his life and went to the United States. There he was befriended

by a Christian merchant in Boston ( Alpheus S. Hardy) who saw that he was
given the best education that New England afforded. So brilliant did he
prove to be that in 1872 he was asked, in spite of the aversion they had for his

religion, to join the Japanese Embassy under Prince Iwakura which was
touring the world. Various positions were offered to Niishima but he was
determined to carry out his "one purpose" to found a Christian college which
would train leaders to Christianize his people. The story of how he finally

secured a tract of land in the very heart of Kyoto, the ancient religious and
political capital of Japan, in the face of fierce Buddhist and official opposition

is a thrilling one. His struggles were shared by a missionary, Dr. J. D. Davis,

who, it was said, "feared God and nothing else". By 1875 Doshisha was an
accomplished fact. Kyoto was the first mission outside the treaty ports and
defied the prophecy of a Buddhist priest who had said— "You might as well

try to remove yonder Mount Hiei into Lake Biwa as to start a Jesus school

in the city of Kyoto."
Other Japanese Christians went abroad to study, women as well as men,

and Christian Schools for Japanese girls began to be popular and to give

women a new place in the community which Buddhism had denied to them.
These were given as much support by the Japanese themselves as by the

Mission Boards.

Advance Again

The twentieth century in its opening years appeared to offer a pathway
of steady growth for the Christian Church. Visits from Dr. John R. Mott and
Dr. R. A. Torrey in connection with the Forward Movement gave new zest

to the activities of the Christians. During the Russian-Japanese War 1904-05
both the Y.M.C.A. and the Churches in ministering to the soldiers caused
the Message to be carried to thousands of men and their families. In 1907
the World Student Federation met in Tokyo and slowly but surely there
grew up in Japan a new respect for Christianity as a world force.

In 1903 the National Union of the Y.M.C.A. was formed and two years
later the Y.W.C.A. was founded, having as its first secretary Miss Caroline
Macdonald. It was in this decade also that General Booth of the Salvation
Army visited Japan and Kagawa began his work. In 1912, when the govern-
ment became alarmed about Japan's moral conditions, it is significant that at

a Conference of Religions which was called, the Christian Church was con-
sidered on a par with Shinto and Buddhism, although legally it had not yet
been recognized.

Some feared that the war of 1914-18 would make Japan feel that
Christianity was a failure but such did not seem to be the case. The
Christian community expressed the need of a Christian University and
although that was not accomplished a Woman's Christian College was estab-
lished in 1918 supported by six Mission Boards. The Christian Church thus
held its place in educating women, which until 1900 was almost entirely in

the hands of the Church.
Christian thought was being diffused throughout Japan. In that land

effective use could be made of Christian Literature for literacy was high.
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In the first ten years of its existence the Christian Literature Society of Japan
had been most active and use was made of the daily press and circulating

libraries.

Between 1919-29 many movements affected Christianity and it had its

affect on them. Industry was growing in Japan and Labour was organizing;

great destruction followed the earthquake and fire of 1923. The help given
by Christians in other parts of the world following this disaster was much
appreciated. But as we noted previously the doors of other lands were closing

against Japan and gradually anti-white feeling began to grow to immense
proportions. The government began to develop its idea of empire and to

glorify the nation. One great binding force for the Japanese nation could be
its old Shinto religion and the government was not slow to make use of this.

Christianity in War time

It is easy for outsiders to criticize the Church in Japan for not showing
greater resistance to its government. A contrast can be found in such lands

as Norway where the Christians dared to sing in defiance of the Hitler regime
"A Mighty Fortress is our God" and the fact that in Japan "Onward Christian

Soldiers" was not sung and all references to God's royalty and supremacy
were removed from the wartime hymnal of the Church in Japan. No outsider

can fully appreciate the dilemma of the Japanese Christians. The Christian

commandment "Thou shalt have no other gods before me" could not obliter-

ate the ingrained habit of obedience to the state— to the "higher authority".

According to the "Constitution of the Empire" ( Art. 28 )

:

"Japanese subjects shall, within limits, not prejudicial to peace and
order and not antagonistic to their duties as subjects, enjoy freedom of

religious belief."

In other words a Christian Japanese could apply Christian principles to his

conduct when he was free to act for himself, but very definitely he felt that

obedience was owed to "Caesar" and took his own interpretation to Romans
13: 1-2. The Japanese Christians were a small minority, one-half of one per

cent. From many Christians came the sad words, "We could do nothing at

all" and with uneasy consciences and sorrow the majority bowed to the will

of the state. Like many other Christians in war time they did not wish the

war, they were humiliated and apologetic about it, but they loved their

country. They were patriotic and proud of her achievements. It was entirely

foreign to Japanese culture to oppose the state and quickly the government
gained control of the Christian schools. Shinto Shrine ceremonies were
enforced. According to both Roman Catholic and Protestant publications

after 1936 believers were permitted to engage in civil Shinto ceremonies and
a five minute obeisance to the Emperor was given at the beginning of

Christian services. Sunday was abolished during the war with other holidays

so it was difficult to get people assembled for services and all Christian

meetings were attended by police. It is true to say that ever since the middle

1930's in Japan the Christians were under a "Reign of Terror". The Christian

religion had been brought in by foreigners; it was linked with people in all

lands; it believed in man being free to think for himself. The Japanese had
not been taught to think individually and it was thought the Church was an
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agency of propaganda and training. On the other hand according to Shinto

every policeman who enforced the will of the State was in very truth "a

servant of the gods".

Religious Bodies Act of 1940

The Religious Bodies Act of 1940 represented the legal relationship

between the Christian Church and the government. It "protected", but, at

the same time, limited the Church. This Act was administered through the

Religious Affairs Bureau of the Ministry of Education and did, of course,

provide official state recognition of the Christian Church. By that Act this

particular executive branch of the government had the right to determine

the religious groups that held beliefs which did not endanger the State and
were therefore entitled to recognition. All registrations, appointments and
organization of churches, shrines and temples had to be approved by the

government's Minister of Education. This meant that the power of that

minister was used to bring all religious bodies into line with the State's desire.

In April of 1940 the Bureau of Religions in the Ministry of Education
"advised" the Churches to unite. As we remember the idea of the union of

Christian bodies in Japan was no new idea. They had for years, indeed from
their very beginning, thought it advisable to have one "Church of Christ in

Japan", Nippon Kirisuto Kyodan, and had been working towards that goal.

Years before, the Presbyterian bodies and the Dutch Reformed Churches had
united and called themselves the "Church of Christ in Japan". A National

Christian Council had been formed in Japan in 1923 and a Committee of that

Council had in 1929 drawn up a Basis of Union. However most Church
leaders recognized that this move on the part of the government to "advise"

them to unite offered little room for refusal and was largely a political move
to enable the government to control them more easily. A mass meeting of

Christians was held in October of 1940 and a first constitution of the new
Church was drafted in close co-operation with the Ministry of Education.
This constitution was submitted to the first constituent assembly of the new
Church which met in June, 1941. The United Church of Christ in Japan was
formally organized and in November, 1941, was recognized by the proper
government officer. It consisted of forty-two Churches which at first were
divided into eleven blocs— e.g., one bloc being the Presbvterian and
Reformed Churches, another the Methodist Churches, another the Salvation

Army, etc. The heads of these blocs formed an advisorv Council to the

"Torisha" or head of the Church. A year later the eleven blocs were deleted
and a genuine union was written into the law. The first Torisha was Rev.
Mitsuru Tomita, pastor of Sheba Presbyterian Church in Tokyo, who was
closely attached to the government. Never was this Church able to formulate
a creed satisfactory to the government for the government asserted its

authoritv very definitely over two items of the Christian creed— the idea of

God as Creator of the world, and that there would be a final, divine judgment
of all history. These beliefs challenged the Shinto story and the ultimate

authority of the Emperor.

The Episcopal Church of Japan opposed the union of all Protestant

denominations, on the ground that the union was being forced by the
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government. In the end sixty-eight Episcopal Churches affiliated with the
Kyodan and one hundred and sixty-one who did not carried on their work
as far as possible. The Seventh Day Adventists preferred non-recognition
and so went out of existence officially as a sect, but did carry on their work
to some extent. In spite of not conforming to government orders work was
done by these groups and much depended on local officials and to "unofficial

private ruling of the Ministry of Education" as to how far Christian activity

was interfered with.

The Church in Japan during the war was "protected", as we have noted,

and therefore "limited" by the government. To say there were no Christian

martyrs is to speak falsely for Christians suffered much during the war years.

The majority of the authorities thought of this very definitely minority
religion as "foreign" and "imported", the religion of the enemy, which had
come from Great Britain and America. Detectives were always present in

meetings held by Christians and anything in preaching, teaching or even
"thinking", which was offensive to the military merited punishment. A
favourite form of punishment in Japan was "police detention" and many
Christians experienced this for long periods, many were on the "blacklist" and
never knew when they might be taken by the police.

On the whole Christian schools conformed to government demands,
feeling they could do no other; some stood firm refusing to erase the adjective

"Christian". Such a principal was Miss Michi Kawai of Deisen Girls' School
in Tokyo. In the charter of her school she had written, "a school founded on
the Christian faith". Officials wished the clause removed but she refused,

finally agreeing to the substitution of "according to Christian principles", as

her chief interest was in keeping the word "Christian". The principal, Yoichi

Ichimura, of a school begun by the Southern Presbyterians in Nagoya,
refused to stop the religious instruction in the school, which for fifty-six years

had been one of the finest women's schools in Japan. He told the state

officials they could do anything they would with him but he would not
change the charter of the school. The education office was strict in that area

but aside from a few questionings by the police nothing was done to him and
today he is busy making plans for a huge new Christian Women's College to

replace the other which was battered by war. Naturally boys' schools

suffered more than those for girls, but there too everything depended on the

principal.

Post-War Days

The war, throughout and especially during the furious closing months,
brought fire and destruction to Japan. Churches and schools were heavy
casualties. But Japanese Christians have discovered anew in these post-war
days that temples made with hands are not necessary for the worship of God.
In some cities all churches are gone; in many others the majority. Schools

suffered equally and today the Japanese Church is faced with a vast rebuild-

ing programme and at every meeting of Christians plans are being laid for

rebuilding and a serious attempt is being made to build first where there are

no churches and to spread the churches out that all parts of the country may
be served. The Church insists that simple buildings be erected until such

time as the people are properly housed. Churches in other lands should feel,
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and many are feeling, the responsibility of aiding the Japanese Church in

their great project.

According to the first edition of "Together", published by the Foreign

Missions Conference of North America— "Kenneth W. Dowie, an experi-

enced architect, has gone to Japan to advise the Church of Christ and
National Christian Education Association on the reconstruction of churches

and schools in Japan. During the war 462 churches were destroyed and to

date (May, 1949) 48 churches have been built without foreign aid, and 64

with assistance from North America. The goal is to construct two hundred
churches by the end of 1951 with the support of the Interboard Committee
for Christian work in Japan. The Council of Co-operation in Tokyo is the

agency co-ordinating the work of the Church of Christ in Japan and the

Interboard Committee.
An informal survey of the twelve Christian colleges and fifty-two high

schools in Japan reveals that these schools have an aggregate student body
of 81,000."

Christian University

Some years ago, as was mentioned, Japan asked for a Christian Univer-

sity. It was not provided. Now again a Christian University is considered

to be the great need of Japan and plan^ar*e being' made to provide that

University. Dr. Ralph E. Diffendorfer is the President of the Japan Christian

University Foundation Incorporated and embarked from San Francisco on
April 29th, 1949, to arrive in Yokohama on May 13th to spend seven weeks
conferring with Japanese educators. One of the problems to be faced is the

result of the old Japanese system of rote learning which was the customary
way of teaching of Japanese trained teachers. Now a new system has to be
set up but teachers adequately trained are scarce, that is why the Japan
Christian University is so vitally interested in making its first department a

Teachers' College. The Japanese are very appreciative of the interest and
contributions extended to them by the people of North America to make this

university possible and are anxious to contribute as far as possible to the

project themselves.

The Door Is Open
Dr. E. Stanley Jones, after an evangelistic tour of Japan, expressed his

conviction that Japan is the most promising field for Christian missions today.

"Never," he said, "have I experienced such large and sincere responses, nor
found such eager and serious audiences. Christianity and Communism are

contesting for the soul of Japan and the Church must meet the challenge

while the door is open."

There is a "spiritual vacuum" following the war. The Emperor has
renounced his divinity— the old faith is gone, something will take its place.

The Christian Church is offered an opportunity. Even some Buddhist priests

are showing interest in studying the Bible; the non-Christians say that they
believe that Japan's reconstruction depends on the application of Christian

principles.

The door is open— the Christian Church must accept the opportunity
and enter without delay!
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Chapter Four

CANADIANS ENTER JAPAN

AFTER Japan was opened to the outside world Canada was not long in

sending ambassadors with the Gospel Message. The first missionaries

from Canada were sent to Japan by the Canadian Methodist Church in 1873
when Dr. George Cochran, then the pastor of Metropolitan Church, Toronto,
and Dr. Davidson Macdonald, a medical doctor, were sent out. Because of

the laws of Japan it was compulsory that these two men stay in a treaty port

so they stayed in Yokohama, where Dr. Cochran began his work by preaching
in English. One day the principal of a school in Tokyo came to hear him and
was so impressed with his sermon on The Holy Spirit that he asked to have
the manuscript to read. A short time later he invited Dr. Cochran to come to

Tokyo to teach in his school. Dr. Cochran accepted the invitation and began
to conduct services in his home in Tokyo. It is of interest that one student at

the Imperial University, Hiraiwa, who attended his services there, later

became the Bishop of the Japan Methodist Church. Dr. Macdonald was also

invited outside the treaty port to teach in the citv of Shizuoka and he too had
a congregation in his home which developed into one of the strongest

churches in Japan.
During the years the Canadian Methodist Church did splendid work in

Japan. Her schools were outstanding and as the Japanese were much inter-

ested in the education of their children the schools were great centres of

influence. Social work centres were also established in the slums of many
Japanese cities and excellent work was done through English Bible Classes.

Those coming to learn English went away with the Gospel implanted in their

hearts. Later the Canadian Methodist Missions combined with those of the

American Methodist Church to form the Methodist Church of Japan and
following Church Union in Canada in 1925 it was with that Church that the

United Church of Canada worked.
As the Japanese themselves made rapid strides in Medicine compara-

tively little was done in medical missionary work although a few churches

did— e.g., the American Episcopal Church, wruch established a hospital,

and the Church of England in Canada, which had a sanitarium for tubercular

patients that proved to be a very valuable piece of work.

The Presbyterian Church in Canada and Japan

To Canadian Presbyterians work in Japan has meant largely work
carried on in those lands which, prior to the war were part of the Japanese
Empire. Formosa, which we consider now as part of China, Manchuria, and
Korea, which we will think of in a following chapter as background for our

work among the Koreans in Japan. However, one piece of work became very

dear to members of the Women's Missionary Society and that was the work
of Miss Caroline Macdonald, LL.D., to whose work the Society gave a vearly

grant of from $2,000 to $2,500/1
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We shall not repeat the story of Dr. Macdonald's life as that is

contained in the little booklet "The White Angel of Tokyo" by Dr. John
McNab. We will therefore confine this narrative to the work which linked

our Society with work which she did in the city of Tokyo.

At a Conference in Geneva at the beginning of the twentieth century
the Y.W.C.A. resolved to extend its work to non-Christian races and it was
decided to begin work in the Far East. Miss Caroline Macdonald was chosen
to go as their National Secretary to Japan and sailed for Tokyo in December,
1904. Miss Macdonald was particularly interested in the welfare of High
School and University students and the young women, who due to the great

progress of industry in Japan, were coming into the cities from all over the

country to work in factories. She began to organize Bible study groups in

schools whenever possible. Many of the Christians offered to organize and
help in similar groups for non-Christian students. The first Christian con-

ference for students was planned by Miss Macdonald, who secured as assist-

ant Miss Michi Kawai, who had returned to Tokyo from studying in the

United States. Miss Kawai later became the principal of one of the most out-

standing girls' schools in Japan. Mention was made of her in the previous

chapter as one who refused to permit the adjective "Christian" to be taken
from the constitution of her school.

Miss Macdonald reached one of the first great steps forward in her work
when on September 1, 1908, the first hostel for young women was opened.
Into that hostel a great deal of planning had gone and assistance from many
interested friends who appreciated the significance of the work that Miss
Macdonald was doing. Other hostels followed and the Japanese government
realized the great value they were to the country and, unsolicited, com-
mended the work being carried on for students. The story of how Miss
Macdonald changed from that of a Y.W.C.A. Secretary to that of a worker
among the prisoners in Japan is told in "The White Angel of Tokyo". It is

interesting to note that it was Miss Michi Kawai who succeeded Miss
Macdonald as National Secretary of the Y.W.C.A. in Japan. In her work in

Japanese prisons, Miss Macdonald aimed "not to reform prisons but to reform
prisoners".

Miss Macdonald's work among the prisoners and their families made
her ever more conscious of the wretched conditions prevalent in Japan. From
1915-23 her own home was the centre of all her work but she longed for a

settlement house and many times she wrote to her friends telling them of the

great need.

In the Annual Report of the Women's Missionary Society for 1921 we
find the following reference to that work— "The work in the city of Tokyo
to which our Women's Missionary Society contributes $2,500.00 has grown
from visits to men in prison to the beginnings of regular settlement work, for

the families of the men in prison, and others of the thickly populated prison

districts.

Two capable Japanese women, each giving half-time, assist Miss Mac-
donald in such ways as writing letters to men in prison, visiting their families,

investigating conditions and planning for the new settlement work. A man
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also assists in keeping in touch with men released from prison. Our grant
pays the salaries of these assistants and all are doing excellent work."

Then came the great earthquake which shook Japan in 1923. Miss
Macdonald's home was utterly destroyed and the city of Tokyo was sadly
ravaged. Immediately Miss Macdonald's thoughts turned to a former Angli-
can Social Centre which had several times been suggested as a possible situ-

ation for a settlement house. It was undamaged and within seven weeks Miss
Macdonald had taken it over as a settlement house. The Japanese Govern-
ment contributed towards its purchase because of the great assistance Miss
Macdonald and her staff of workers gave towards the varied necessary relief

projects. The building was named— Shin-Rin-Kan— "The Home of the
Friendly Neighbour" or "The Home of the Friendless Stranger". Then came
a longer strike during which two hundred girls were out of work. The Labour
Union asked if the women workers might be allowed to meet in one of the
large rooms of the settlement house. This request was granted. Settlement
workers organized the workers into classes and taught the girls knitting,

sewing, reading, health, etc. After the strike was over the girls asked Miss
Macdonald if she wo.uld open up night schools where they might be taught
and so improve themselves. Miss Macdonald saw the need for such schools

and set about to organize that which was so definitely a need.

It was of this work that Miss Caroline Macdonald spoke at the meeting
of the Women's Missionary Society, W.D., on June 11th and 12th, 1925. We
quote below the account of her address as given in The Glad Tidings of

November, 1925, under the heading "A New Avenue of Service in Japan".
When home in Canada at that time her alma mater— the University of

Toronto— conferred upon her the honorary degree of LL.D. in conferring

which, Principal Hutton of University College, who was acting President,

said referring to the fact that she was the first woman to receive that honour
from the University of Toronto— "If any follow her they will not win it in a

field more honourable or more feminine. She has won her right to be here

by her life-work as a missionary."

A New Avenue of Service in Japan

In introducing her subject, Dr. Macdonald thanked the members of the W.M.S. for

their co-operation in her work during the last five years. She then briefly outlined the
circumstances which led her to leave the Y.W.C.A. and engage in work among the
prisoners and their families. Continuing, she told how, as a result of the earthquake, she
came into touch with the labour movement in Japan as such. "Last summer," she said,

"a strike occurred in a factory near our settlement, and we were asked to care for one
hundred and fifty girls who were on strike so that they would not get into trouble. For
fifty-three days we entertained these girls, though quite neutral on the merits of the

strike. We were only too glad to give the working people the facilities we could offer in

order that we might talk things over. During this time we had classes and taught them to

knit, paying them for the work they did. We had practically fifty-three days of summer
school.

"The strike was settled amicably, and although appointed a commissioner in the

settlement, I was not responsible for the satisfactory outcome, yet the police gave the

mission credit for helping to settle it.

"As a result of the fifty-three days of schooling, a request came that we have a

continuation— or night school— to which the factory girls could come. As we make it a

practice never to turn down a request that comes to us, we started a night school on
April 1st. We had an attendance of from thirty to sixty girls, representing ten to twelve

factories in our neighbourhood, and that number has increased to over one hundred.
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"During the winter we felt that we ought to have government recognition, so we
issued certificates to the girls for the amount of work they did, in order that they could
get reduced fares on the street cars allowed to students. After examination of our plant

and enquiry into our trust funds permission was granted to issue certificates.

"The problem of the factory women was the worst problem we had. Most of them
lived in dormitories attached to the factory, and, until recent factory laws were passed,

the girls who lived in the factories practically belonged to the management, body and soul.

The great problem was how to reach these girls spiritually, and in any other way except
through the management. It is very hard to do this. So long as we do not interfere with
their rules, we are welcomed by the management, but if they find out we are after the

girls spiritually, we are soon told politely but firmly by the management that we are no
longer needed. I have never yet entered a factory through permission of the management.
We feel that the night school, though small as yet, will do real Christian work among the

factory girls. We want them to realize their sonship in God and hope in Jesus Christ.

Already two branches have been organized in two parts of the city where once or twice

a week the girls go.

"I said in starting that we began our night school without any preparation in our
budget. I think the budget this year was $2,400.00, for this sum we can run this factory

school for a year. You could not do it in Canada, but we know we can manage on that

amount in Japan. It will have its ups and downs but all we can do is to go on. We have
a monthly meeting of the girls themselves, when we have criticisms of any work done.
One criticism offered was that instead of having the school four nights a week we ought
to have it six. Also, instead of meeting at half past six and going on till nine, after ten

hours' work, we should begin at six and go on till ten. Such is their thirst for knowledge.
"One of the interesting things about this educational work is that a number of the

wives of men working in the factories have begun to attend. Many women have come
back and have learned to read and write. We believe that we shall not only reach the
women in the factories, but also the wives of many of the young men in the factories.

"I trust I have put the desire in your hearts to help in this night school work for the
factory girls and women in Tokyo. It will show a simple co-operation with our next door
neighbours across the Pacific, to know the Presbyterian Church in Canada is doing work
in Japan proper, although we have a very wealthy Japanese Presbyterian Church, of

which I have the honour of being an elder.

"I think we shall see more and more the transforming power of the spirit of God in

human lives. We have a great chance to explain to the working people what Christianity

means. Let us never forget that Jesus Christ Himself was a working man. Christianity

should appeal to them, because at the centre of Christianity there is a cross, and every
working man knows what a cross means. I ask your co-operation in building up the work
among the factory women of Tokyo."

The Women's Missionary Society felt it was a privilege to have a share

in the work described by Dr. Macdonald and in the resolutions re work made
at that 1925 meeting one in regard to Japan was: "We recommend that we
undertake Miss Caroline Macdonald's Factory Girls' Night School estimate

up to $2,000."

This recommendation was agreed to and that grant was made annually
until Miss Macdonald's death in 1931.

Upon her return to Japan from furlough Miss Macdonald wrote back to

the Society— "We are now at the beginning of the development of an
entirely new field of mission work in Japan and I returned from furlough to

find The Working Girls' Night School preparing for its first anniversary. The
occasion proved to be a really historic one, for twelve young women received

diplomas for their year's work. As the school had received recognition from
the educational department of the city, these diplomas glistened with seals

of various sorts stamped with scarlet sealing wax. The Chairman of the Board
of Trustees of the Settlement, Dr. Uzawa, presented them; a representative

from the City Council made a speech, and the former principal of Tsuda
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Women's College also spoke. In the audience were one hundred and sixty

girls from various factories in the neighbourhood, and many who were inter-

ested in this new work which, besides giving the opportunity of education
where there is such dire need, carries with it, hand in hand, the teaching of
Christ and His message as no amount of sermons, without this practical

service, could do." Truly, as the editor of The Glad Tidings commented, "It is

a great privilege to have a share in this opportunity to touch some of the vital

problems of Japan through this contact with its factory women of which there
are many thousands/'

The following year (1926) in reporting the work of the school, Miss
Macdonald wrote for the Annual Report of 1926:

On the sixth of October, we graduated 29 from our school for factory girls, and at
present have 90 girls enrolled as regular students. They attend school four evenings a
week, from six-thirty until nine o'clock, and study the subjects that are taught in the
regular girls' high schools. These girls come from all parts of Tokyo and represent various
industries. They are obliged to attend for at least two-thirds of the school year, if they
wish to receive their certificates. We have no written examinations.

In addition, we have classes in knitting and cooking at the Settlement. The desire to
knit has taken such possession of feminine Japan that classes for instruction in the gentle
art are regular institutions, and a number of women make a living as professional
instructors. In our cooking classes we teach the girls to make simple, inexpensive Western
dishes, which they can make in their homes.

One of the encouraging features of our educational work is that applications are
coming to us from various groups of workers to conduct classes for the girls at their

factories or at the headquarters of the Labour Unions. These requests always come from
the workers themselves, through their unions. Last spring we received such a request
from a clothing factory, operated by the Government Railways Department. The girls

wanted to learn knitting, embroidery, flower arrangement and cooking, and as the
management of the factory had previously put two spacious rooms at the disposal of the
union, we were able to conduct these classes in the factory itself, which is exceptionally
well-equipped. In December, 154 girls from this factory received certificates from the
Settlement. No University commencement has ever been prepared for with more eager-
ness and care than was that ceremony.

In the autumn, a committee of workers from one of the cotton factories in a suburb
of Tokyo asked us to start a class in knitting. We were eager to do this, as it is exceedingly
difficult for the girls in textile factories to take advantage of educational opportunities,

for they usually live in dormitories; but this particular mill allows its women workers to

go to the headquarters of the union, where it was proposed to have the knitting class.

On the first night a goodly number gathered, but on the second, 207 girls were simply
packed into a room 36 feet long and 15 feet wide. Soon the girls began to realize that

they could come to the class only once every two weeks, because of the night shift, so they
begged us to come once a week in the morning at seven o'clock, as well as in the evening,

so that the girls working at night, after finishing their eleven hour shift at six o'clock, could
begin their two-hour knitting class at seven!

We have two more knitting classes, each meeting once a week at the headquarters
of their labour unions. What impresses us constantly is the eagerness of the working men
to give the girls an opportunity to learn something and broaden their outlook, for, of

course, it is not the knitting or embroidery alone that counts, but the qualities which are

developed in learning these things, and the contacts the girls make with their teachers

and others who are interested in their welfare, and the awakening of the desire to improve
in body and spirit. All this, you are making possible by your generous grant of $2,000.

You are opening avenues to these girls, the ends of which are still far beyond our vision.

Assisting Miss Macdonald in the settlement was a Miss Genevieve
Caulfield, a graduate of Columbia University, who was almost blind and
could only read braille. Before going to Japan she had been told she must
meet Miss Macdonald and although she had determined to have few friends

other than among the Japanese she soon resolved that Miss Caroline
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Macdonald would be one other than that of the Japanese whose friendship

she would want to have. In 1927 Miss Caulfield wrote to the W.M.S. to pay
tribute to her friend, among other things she said— "Varied and numerous
though her activities may be, there is one unchangeable ideal that permeates
them all and welds them together as a single unit. We find it everywhere and
are inspired by it wherever we turn— practical Christianity. I have been in

very close touch with the settlement for three years and a half, and I have
never once heard the words 'help' or "service' spoken, but it would be hard
to find a place where the spirit of those words is more constantly practised."

In 1927 Mrs. Daniel Strachan was one of the members of the Assembly's

Commission to visit the overseas fields and it was her privilege to see the

work of Miss Macdonald and to bring back to Canada a most enthusiastic

description of it, which increased the interest in it and the joy of having a

share in it.

The work grew, other branch schools were organized, and the factory

girls increased in wisdom which could be marked on diplomas, and in

knowledge which could be carried only in their hearts and lives.

Writing in 1928, Dr. Macdonald said— "Nothing we can do at this

stage of Japan's development can be more important than the piece of work
with which the Women's Missionary Society are co-operating, viz., to give

better education to girls who are employed in industry. The contact of these

girls with the school is bringing them in touch with the fact that there are

spiritual values in life of which hitherto they have been largely unconscious.

Japanese women know well the meaning of sacrifice but the virtue has been
largely to sacrifice for the sake of sacrifice regardless of the end to be attained

or its worthwhileness. Women in every nation however, and conspicuously
in Japan, have begun to realize their own intrinsic value, economically and
otherwise. The problem that remains is to see to it that they understand the

spiritual values of life, and this value not only for themselves but also for the

sake of building up the kingdom of God on earth."

Schools aimed to provide for these girls the education received by girls

able to attend the ordinary High Schools. Special classes were provided in

the mornings for waitresses who could only come when business was dull.

A club was formed, made up of all who had ever attended the night school,

and special courses were given to graduates in law and economics. English
was always a popular course.

The work went on and was blessed. The Women's Missionary Society

of The Presbyterian Church in Canada was increasingly proud to share in

such a work. In one of the last articles Miss Macdonald wrote before her
death she ended with the words— "It is good of you all to stand behind
the work that I am trying to do out here. I wish you would think of it all as

one, an effort to translate into ordinary deeds the spirit of Him who came
that all might have an abundant life."

Upon Miss Macdonald's death tributes poured in from every side, from
missionaries and labour workers, from high Japanese government officials,

from statesmen the world over.

Miss Macdonald was not to be forgotten by those in Japan who had
worked with her and knew her. Five years after her death Mr. Shunzo
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Yoshisaka of Tokyo, representative of the Japanese government at the

Council of the International Labour Bureau in Geneva, while in Canada on
his way from Geneva to Japan, expressed the desire to visit the grave of his

"very dear friend, Miss Macdonald". Although it proved to be not possible

for him to go to Wingham he sent flowers to be placed on the grave. In

speaking of her he said: "But what a pity there is not someone to follow on
in her work!"
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Chapter Five

THE CHURCH IN KOREA
The Background of Our Mission Work Among the Koreans in Japan

THE work of our Church today in Japan is among the Koreans in that land
but perhaps we would never have had work among the Koreans if our

Church had not first been interested in Korea itself. Therefore to fully

appreciate our work today we must look back to the background of that

work and to the Church in Korea.

Situated .northeast of China, Korea hangs like an arm from the mainland
of Asia. It was known first as "The Hermit Nation" because no foreigner was
allowed to enter its shores. It was a very ancient land as its history went
back one thousand years before Christ. Finally, in the year 1876, Japan
forced the Koreans to open up their land for trade with outside countries.

China and Japan in turn took possession of the land but the Korean people
remained a distinct people, neither Chinese or Japanese. They had no
definite religion of their own and from ancestor worship and Buddhism,
which were taught to them by China and Japan respectively, they drifted

into spirit worship. Perhaps it was because they had no particular

religion to which as a nation they were attached, there has been no land
which has heard the Gospel so quickly and accepted it so gladly.

Korea first heard of Christ through a book on Christianity which was
sent over from China many years ago. Later a young Korean, Rejabei, was
sent to represent his country in Japan. Some Christian books fell into his

hands. He became interested in them and hearing there was a Christian

missionary he asked to meet him. He met the missionary and from his

reading and the missionary's teaching became a Christian. At once he began
to prepare a Bible for Korea and begged that a missionary be sent to teach
his people too. The result was that the American Presbyterian Church sent

Dr. Allen to Korea in 1884. Dr. Allen was a medical doctor and won such
favour at court by his skill that from that time onward missionaries were in

great favour and began to go to Korea in large numbers.
The Presbyterian Church in Canada had its share in helping to lay the

foundations of the Presbyterian Church in Korea, which today is respected

throughout the world and of which, when asked if the Korean Church would
survive the trials of war, Dr. Charles Allan Clark, D.D., of the Pyengyang
Theological Seminary said, "You cannot kill a Church which has the Bible in

its heart."

A few figures will show what a Church the Presbyterian Church in

Korea became in a land approximately the size of Great Britain. In Korea
there were 5,000 Protestant Churches, of which 4,000 were Presbyterian

with a membership of 400,000; 1300 pastors, ordained and unordained; 600
Biblewomen; 25,000 elders, deacons and Sunday School teachers. Ninety-
five percent of the 4,000 church buildings were paid for by the Korean people
themselves and all the pastors and Biblewomen were paid by them. Since
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1907 the Korean Presbyterian Church has been a self-governing Church with
a General Assembly in which are thirty-three Presbyteries. Any missionaries

who go to Korea are only co-operating with that Church and work under its

direction. The Korean Presbyterian Church is a missionary Church, sending
missionaries to China, Mongolia, Manchuria, Japan Proper, and to the Island

of Quelpart in the Yellow Sea. It has Orphan Asylums, Homes for the Aged,
Schools for the Deaf and the Dumb and the Blind and since 1907 qualified

physicians have been graduating from its Medical College. It has two
colleges for men; one for women; twenty High Schools and a Theological

Seminary. The Korean Presbyterian Church is a real force among the

Christian Churches of the world. Canadian Presbyterians should look with
pride upon this sister Church and know the share their own Church had in

its building.

The Presbyterian Church in Canada enters Korea

The Northeast corner of Korea was assigned to the Presbyterian Church
in Canada as its responsibility. The name first associated with our Mission

there was that of the Rev. W. J. McKenzie. Mr. McKenzie was of Scottish

ancestry and grew up on the Island of Cape Breton. He was a clever boy,

who was a school master at the age of thirteen and wrote his teacher's

examinations when he was only fourteen. Influenced by his grandfather,

who was a saintly man, he resolved, at the age of eighteen, to give his life to

the service of God. He proceeded to the Academy at Pictou. At times he was
assailed by doubts but there was a shoemaker in the town to whom he went
with his doubts and he aided him so that he became only stronger in the faith.

After he completed his course at the Academy he taught for a year, then he
entered Dalhousie. When he neared the completion of his Arts Course he
became convinced that he should devote his life to the preaching of the

Gospel. Therefore he determined to study theology. He was known during

his college life as an outstanding athlete and a man of strong convictions

who was "foursquare in all his dealings". The first mission work which Mr.

McKenzie undertook was among the fishermen of Labrador. He was in

Labrador four years before Dr. Grenfell. On his way to Labrador he read,

among many biographies of famous missionaries, a book about Korea and he
longed to be as faithful and enthusiastic as they. While pursuing other

studies he had studied some medicine and in Labrador he made good use of

it in relieving the suffering of the people. In Labrador he organized Sabbath
Schools; studied the methods of the Moravian Mission and then returned to

his final year in Theology. Following his graduation he was called to

Stewiacke, about forty miles from Halifax, Nova Scotia, where he was
beloved by his congregation. Mr. McKenzie could not forget Korea, so after

serving two years in Stewiacke, Mr. McKenzie offered the money he had
saved and himself to the Board of Foreign Missions of the Presbyterian

Church in Canada for service in Korea. The Board of Missions had a deficit;

it had no work established in Korea and it did not seem an opportune time

to begin new work. Mr. McKenzie was advised either to choose another field

or to apply to the American Presbyterian Church, which had an established

mission in Korea, for service under its Board of Foreign Missions. Neither

suggestions appealed to Mr. McKenzie. He wanted to go to Korea and he
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wanted to go as a missionary of the Presbyterian Church in Canada. He
therefore decided to venture forth on his own until such time as the Church
might feel able to begin work in Korea.

There was great interest aroused in him throughout the Church and
great was the enthusiasm at a farewell meeting for him in Halifax in October,

1893. As Mr. McKenzie approached Korea and sighted its hills he wrote:

"It is with feelings of awe I approach the land as ambassador of no earthly

nation but of the King of kings, eternal. How weighty is my responsibility!"

The new missionary who had ventured so bravely forth was warmly
welcomed by the missionaries of the American Church and with one of them
he visited Pyeng Yang, where he saw the difficulties and the persecution

which must needs be endured but he still was determined to go on, and to

Sorai he went. He decided to wear Korean dress and to identify himself as

much as possible with the Korean people. He lived in a Korean mud hut and
soon made a place for himself in the community. His medical knowledge
was of great assistance and the Korean youth were attracted by his skill at

sports. He laboured tirelessly, and within a year and a half the village of

Sorai was almost wholly Christian. But the life begun so valiantly was to be
a short one, for, as the church building at Sorai neared completion, Mr.
McKenzie became ill and on Sunday, June 23, 1894, he died. The church at

Sorai was the first in Korea to be erected without the aid of foreign money
and it was said that "Mr. McKenzie was the finest specimen of a missionary

ever seen in Korea".

Mr. McKenzie's life as a missionary was short. The Presbyterian Church
in Canada never became responsible for his support, which was seen to by
loyal friends, but the work he did had a great effect on his home Church.
Upon his death three men offered to go in his place. As a result in 1898 the

Foreign Mission Committee reported to the General Assembly that two
missionaries were under appointment to Korea, the Rev. William Foote and
the Rev. Robert Grierson, M.D. "Two events," it is recorded, contributed to

this decision, "the death in Korea of a noble man, a minister of our Church,
who went out independent of the Church, and an appeal from Korean
Christians."

The events leading up to the appointment by our Church of missionaries

to Korea are best shown by the recorded report in the Acts and Proceedings
of the General Assembly of 1896:

"The Committee considered carefully the Assembly's reference upon
mission work in Korea, and concluded that at present it is not practicable.

Since last Assembly the Rev. W. J. McKenzie, who only three years ago went
out from Nova Scotia to work in Korea, depending on the voluntary offerings

of his friends for support, has been removed by death. He left a will which
expressed his desire that any money he had should be used for mission work
in Korea. It is ascertained that there are $2,000 in gold available. Still the

Committee realizes that there are grave difficulties in the way. Dr. Under-
wood, missionary at Seoul of the Presbyterian Church of the United States

North, in a letter in which he expresses the hope that Canadians will

continue the work begun by Mr. McKenzie, says that one should not go
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alone. Two, at least, should be sent if the work were undertaken. But to

send two would demand much more means than are now available. Still,

the Committee feel that the Church should know all the facts, and therefore

submit the following touching appeal and plea of the Christians in Sorai

where Mr. McKenzie laboured and fell. It is written in the Korean characters

but we give the translation as rendered by Dr. Underwood:

( The letter from the Korean Christians at Sorai.

)

As we are presuming to write this letter to you who are the friends and brother
ministers and brethren of Rev. McKenzie, we trust you will condescend to read it and
give it your prayerful attention.

We sincerely trust that by the grace of God you have been pleased and are well.

After Mr. McKenzie arrived in Korea he came down to the village of Sorai, in the
Magistracy of Chan Yun, in the province of Hwang Hai Do, and working hard about his

Father's business, led many to come out and take their stand for the Lord.
The village of Sorai was always a very wicked place, devoid of blessings; now there

are many who are trying to follow the example of Mr. McKenzie. His body is no longer
with us, and we in prayer want to know God's will. We now, waiting before God in

prayer, hope that you, our older brothers in Canada, will pray such and send us out a
Christian teacher.

In the name of the Korean Christians of Sorai,

SO KYEAG JO.

Sorai, Chang Yun, Hwang Hai Do, Korea, Dec. 26th, 1895.

The Presbyterian Church in Canada could, in the face of such circum-
stances, but answer

—"We will take up the work." In 1898 the Rev. William
Foote and the Rev. Robert Grierson, M.D., departed for Korea. They were
but the first of many missionaries who were to serve under our Church in

Korea. Statistics printed in The Record of April 1929 tells us better than
many words the progress of our Church's work in Korea:

1899— 1 Station 6 Out-stations 5 Workers
1903— 2 Stations 26 Out-stations 11 Workers
1908— 3 Stations 53 Out-stations 14 Workers
1913— 4 Stations 204 Out-stations 22 Workers
1918— 5 Stations 262 Out-stations 45 Workers
1923— 5 Stations 310 Out-stations 50 Workers

and 110 other places of worship

Truly, we do not want to forget the "things that are behind" in the

work of our Church in Korea. When the Women's Missionary Society in

1915 published "The Story of Our Missions" many pages were given to the

work of the Korean Field. At that time there were thirty-four missionaries

on the field, including the wives of missionaries, in addition to which there

were native ministers and Biblewomen supported by the native Church.
The Korean people were showing active interest in Home Mission work for

there were not sufficient missionaries and they were giving "days" of their

time to tell the Gospel among their friends and neighbours. In every station

there were women's auxiliaries who supported Biblewomen. There was then

a total Christian community of 10,000.

Christian schools were established, the first school for girls being at

Wonsan, the oldest Mission Station. There were also schools for boys. The
educational work developed rapidly.
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In 1901 the Woman's Missionary Society (E.D.) sent out a woman
medical doctor, Dr. Kate McMillan, who began hospital and dispensary work
at Ham Heung; by 1915 the hospital had been rebuilt to accommodate fifteen

beds, and Dr. McMillan was aided by a missionary nurse, a Korean physician

and three native nurses.

In 1912, Mrs. Steele, the President of the Woman's Foreign Missionary

Society, speaking at the annual meeting in June, being held in St. Andrew's
Church, Vancouver, said: "At the request of the Foreign Mission Committee
the Board (of the Woman's Foreign Missionary Society) has accepted new
work, this time in Korea. . . . Our Board expects to send out two women
this Fall." The estimates for the year 1913 of the W.F.M.S. showed:

Korea— $1,550.00— Girls' School— running expenses

and Miss Smith's salary (3 months) $150.00

Travel and outfit 450.00

Mrs. Steele, in her address the following year (1913), continued the

Korean story: "The Foreign Mission Board has sent out to North Korea
three men and their wives, and last Fall they asked us to appoint four single

women. So we, too, are to share in that wonderful work among that interest-

ing people. Three young women will go out in the Fall ( 1913 ) . Miss Esther

M. Smith, M.A., from Chalmers Church, Quebec; Miss MacLellan from
Noel Shore, Nova Scotia, and Miss MacEachern from Wychwood Church,
Toronto." Miss Smith, who left Quebec in August 1913, went to a girls'

school of twenty-five pupils in the midst of a Christian community of one
hundred. The estimates of the Women's Missionary Society for Korea
increased rapidly. In 1914 through the amalgamation of the Woman's
Foreign Missionary Society, the Women's Home Missionary Society and
the Woman's Missionary Society of Montreal (which took place in Knox
Church, Toronto, May 15th, 1914), the Women's Missionary Society (W.D.

)

of the Presbyterian Church in Canada came into being. In 1914 the estimate

for Korea was $7,184.00 when the Society had four women missionaries on
the field, Miss Ethel McFarlane having joined the others. In addition to the

salaries of these missionaries, Biblewomen were supported and money given
for buildings. The work grew rapidly and every year the reports tell of the

need for more buildings and more missionaries. By 1921 there were three

hundred and fifty pupils in the Ham Heung School with eight teachers, all

active Christian Koreans. The amount collected in fees covered little more
than the office expenses but to that school the Women's Missionary Society

gave a grant of $1,725.00. There was a union hospital at Seoul to which the

Society gave a grant; there was the Martha Wilson Memorial Bible Institute

which was a training school for Biblewomen and in 1921 there were twenty-
five in attendance. The object of the school was to not turn out "full-fledged"

Biblewomen but to give them training which would help them to serve
better in their local churches.

The most encouraging feature of the work was the rapidity with which
the Church was being established and the way in which the Korean
Christians were taking over management and responsibility for the expansion
of their own Church. On the twenty-fifth anniversary of Mr. McKenzie's
going to Korea, in 1923, there were three Presbyteries with twenty-four
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pastors, one hundred and forty elders, eighty unordained helpers, three

hundred and sixty-three churches, six thousand and five hundred communi-
cants, and a membership including adherents of twenty-one thousand. As
the figures previously quoted showed, there were at that time fifty mission-

aries of our Church in Korea; of the fifty, eleven were under the Women's
Missionary Society.

Many long familiar with the Missions of the Presbyterian Church in

Canada will recall missionaries known to them who served in Korea during
the years. Of one couple, the Rev. Dr. Luther and Mrs. Young, we will

think again as we think of our work today amOng the Koreans in Japan.

Some have wondered why the growth of the Church was so rapid in

Korea and have wished an explanation of the speed with which self-

government could be attained. In The Story of Our Missions we have the

following explanation given: We believe God is specially blessing Korea
because her Christians are so earnest in the great principles which Christ

taught.

"The Korean Church is a praying church. We are told of a woman
who spent all night on a mountain praying for her boy who was away
at school and she feared he was doing wrong. Do you wonder that her

son is now a Christian doctor in a mission college? At all our stations

hundreds gather every week for prayer.

"The Korean Church is a preaching church. They believe as Christ

teaches—we are debtors and must pass on the Gospel to all who know
it not. Many men and women give many hours each week to preaching.

"Korean Christians are ready to endure persecution Tor Christ's

sake'. Elders of our churches have been threatened with death on
entering a village where Christianity is unknown.

"The Korean Church is a giving church. Poor as most Koreans are

( a wage-earner gets 25 cents a day ) , they give one-tenth and often tithe

their time as well.

"The Korean Church aims to have a Bible in every home."

With such basic principles and such a beginning it is little wonder that

the Presbyterian Church in Korea grew and flourished and that Dr. Clark
could without hesitation, when asked concerning the survival of the Korean
Church in the war years, say "You cannot kill a Church which has the Bible

in its heart".

Through years of difficulty the Korean Church buffeted the storm. It

survived the dangers of. the war years and remained humbled by its

experience but true to its Lord and faithful to His cause.

Dr. Kwan Sik Kim (chairman of the National Christian Council of

Korea), speaking at an Inter-Church Conference in Hamilton, Ontario, in

1947, told of the way in which Church activities had to be curtailed during
the war and of the sufferings of those thousands who, because of their atti-

tude towards the shrine issue, were imprisoned, but he said: "The Christian

Church holds a place of influence in the new Korea and realizes what is

expected of it. . . . The Church knows that its first duty is to encourage
spiritual rehabilitation. . . . The Presbyterian Assembly is endeavouring to
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reach each Presbytery and work down to each congregation; and the aim
of a second movement, begun in Seoul, is to win 3,000,000 for Christ, 'as a

thank-offering to God for liberation'."

Dr. Kim declared that the Korean Church could never forget its debt
to the older Churches of the West or cease to give thanks for the long, faithful

service of western missionaries.

The Presbyterian Church in Canada may rejoice that it had its share in

sending missionaries to help establish such a Church, fifty missionaries in

1923. Naturally many Presbyterians, following Church Union in 1925,

regretted that the Korean Field—so strongly Presbyterian in its organization

—was now a field of the United Church of Canada. But while the Presby-
terian Church in Canada left Korea, it did not for long leave the Korean
people. In the next chapter we will go with the Koreans into Japan.
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Chapter Six

AMONG THE KOREANS IN JAPAN

FOR many years there has been Christian work among the Koreans in

Japan. That work was first begun in Tokyd in 1907 by the Korean
Y.M.C.A. In the previous chapter we noted the missionary zeal of the

Korean Church in Korea. Further evidence of that zeal is given by the

fact that in 1909 the Presbyterian General Assembly in Korea sent a pastor

to Tokyo to make a survey of Korean needs. Having spent four months in

Japan he returned to report to the Korean General Assembly in 1910. After

hearing his report the Korean Assembly agreed to send over a pastor to work
among the Korean people in Japan. This pastor, after only a short

period of service, was forced to retire due to ill health and for a time no
successor was appointed. It was then proposed that Korean work in Japan
be undertaken by the Federal Council of Churches and Missions in Korea.

This was agreed to, and from 1912-1922 an ordained worker had charge of

the work. This worker lived in Tokyo while students who were attending
the Presbyterian Theological Seminary in Kobe held evangelistic meetings
among Koreans in Kobe and Osaka. So greatly did this work grow that the

Korean Council took steps to have a pastor appointed to work among the

Koreans in these cities. In 1923 the Federal Council of Missions in Japan
agreed to contribute to this important work with the result that a pastor

was appointed to work in Osaka and on the island of Kyushu.

The Koreans in Japan

The majority of the Koreans who located in Japan were from the

southern provinces of Korea. Many of these were forced to leave their

homeland because they had lost their property to the Japanese from whom
they had borrowed money. They heard of the possibility of securing work
in industries in Japan and went over to that land in the hope of making a

livelihood. These people, cut off from home clans and ties, usually were
forced to live in the slum areas of the larger industrial cities in poor rented

houses. Only a few had businesses of their own. Other Koreans in Japan
were students who went to Japan to attend the educational institutions in

Tokyo, Kyoto, Osaka and Kobe. There was not the same need for mission

work among them as they were able to attend the Japanese churches for

they understood the Japanese language, but those who came as industrial

workers did not usually understand anything but their own Korean language.

The Presbyterian Church in Canada enters Japan

Following the year 1925 when the Presbyterian Church in Canada no
longer had work in Korea, it was suggested that work might be begun by our

Church among the Koreans in Japan. The question was brought to the

Board of Missions at its meeting in March 1927. The Rev. L. L. and Mrs.

Young, who had served in Korea both before and following their marriage

40



(Mrs. Young was before her marriage Miss Miriam Fox, who had served

as a nurse on the W.M.S. staff in Korea), had remained with the Presby-

terian Church in Canada. The Board of Missions decided that the Youngs
should go to Japan in September 1927 to look into the possibilities. It was
significant that about ten days after that meeting of the Board a letter came
from Dr. Chas. Allen Clark of Korea expressing the hope that the Presby-

terian Church in Canada would undertake work among the Koreans in Japan
and co-operate with those already at work there.

At the same time that this new work was being contemplated delegations

were appointed from the Church to visit the various fields for which the

Presbyterian Church in Canada was to be responsible. The delegation to

visit Japan was Mrs. Daniel Strachan, Mr. C. S. McDonald and the Rev. D.
MacOdrum. The following extracts from their report show the consideration

that was given before the Korean work was undertaken and the need for

that work:

"Leaving Tokyo we came direct to Kobe and were met by Mr. Young, who had in

the meantime seen some of the Koreans in Kobe and also in Osaka, twenty miles away.
Kobe has a population of 600,000 and is a great seaport. Osaka, twenty miles away, has
over 2,000,000 people and is a great industrial center. In both these cities and other
places toward the west are large numbers of Koreans.

"We had several meetings with groups of men and young women here and found
that there are at present over half a million Koreans in Japan, largely in the southern and
south-western sections and they are coming in at the rate of at least one hundred a day
and the Koreans say that that situation is likely to continue, and our own judgment
confirms that opinion. The majority of these immigrants are men but there are many
women and children, and without doubt many of these people will remain permanently
in Japan as they find employment and become acquainted. . . . The immigrants are chiefly

students and labourers, the labourers being a great majority. There has been a little

Christian work done among them but the amount of work done is very trifling compared
to the great need there is. They were very eager that we should begin work at once and
especially stressed the need for some care for the women and children. They estimated
that in this western area of Japan there are at present 20,000 women of their race. Many
of these women are factory workers who work long hours and have great need of

Christian influence and care, living as they do under very difficult conditions in a strange
land and subject to a good deal of temptation. All the students we met were training

for Christian work among their own people; this applies to both men and women.
"After careful study of the situation in Kobe and vicinity we felt that we should

make no decision until after consultation and conference with the committee in Korea
under whose charge and by whose support Korean work in Japan had been carried on
for many years.

"Through Rev. Dr. Clark of Pyengyang, the secretary-treasurer of the committee,
a meeting was arranged at the Chosen Hotel in Seoul. All the members of the delegation
with Mr. Young and all the members of the committee were present. The committee
consisted of six Koreans and four foreign missionaries and is appointed by the Federation
of the Council of Churches and Missions in Korea. You will understand that the Presby-
terian Church in Korea, as in Japan, is independent and self-controlled. The members
of the committee were perfectly frank in stating that they had neither sufficient men nor
money to properly carry on the growing work among the Koreans in Japan, but as they
have been working there in a small way for many years, and it was their people who
were the Koreans in Japan, they desired to continue a share in the work. They therefore
suggested that our Church should be a member of the Federation and that Mr. Young
take charge of the work in Japan, carrying it on in co-operation with their committee,
they giving it the same support as they had before done.

"We spent a long time in discussions and conferences, with the committee and
among ourselves, and after very careful consideration decided that it would be in the
best interest of all parties and would make the work more effective if we could find a
way to accept the suggestion of the committee. Your representatives and Mr. Young are
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agreed that it will be greatly to his advantage in opening up this work to have the
committee to confer with and help him in securing native helpers and in many other
ways. Mr. Young has the greatest confidence in the work that is being done in the
training of pastors and teachers at the Presbyterian College in Pyengyang under Rev.
Dr. Clark. We finally decided on the following arrangement as a basis for carrying on
this work and commend it to your consideration:

1. Our Church to become a member of the Federation and one of our missionaries
to be our representative on the committee, Mr. Young to act for the present.

2. That Mr. Young be superintendent of all the work among the Korean people in

Japan which shall be carried on by our Church and the Federated Council of

Churches and Missions in Korea.
3. That estimates for this work be prepared by Mr. Young and submitted to the

committee and passed by them before being sent to our Mission Boards.
4. That Mr. Young confer with the committee in regard to the appointment of

Korean workers.
5. That Rev. Dr. Clark be asked to continue as secretary in Seoul, and that a

local treasurer be appointed in Kobe, or other convenient place in Japan, to

whom funds from our Boards in Toronto and the treasurer in Seoul will be sent,

payments from these funds to be made on requisition by Mr. Young.
6. That the name of the Church be the Korean Christian Church. The members

of your delegation have impressed very strongly on the Koreans, both in Japan
and in Seoul, that the policy of our Church is to give every emphasis to evan-
gelistic work and that we will not be drawn into educational enterprises. We
have also made it very clear to the Koreans here (Japan) that this is their Church
and they must accept a large share of the responsibility for carrying it on. That
we are glad to help them in this work but that they and we should look forward
to the time when they will be able to carry it on without our help.

"There is a great work to be done for Koreans in Japan and the members of this

delegation feel that we could not take up work for these people under better conditions.

. . . Your delegation unaimously recommends that our Church take up this work among
the Koreans in Japan on the lines indicated above and asks that you advise Mr. Young
as early as possible. As Mr. Young was here on the ground we have instructed him to

go on with the work in the meantime and trust that your endorsement of this action may
reach him at an early date."

The report of the delegation was received and acted upon. The
Presbyterian Church undertook the work among the Koreans in Japan and,

from 1927 until war conditions at the end of 1940 forced the workers to

withdraw, the people of our Church watched with great thankfulness and
interest the rapid progress of that work. The whole Church co-operated in

the new venture. Missionaries were sent out from the General Board of

Missions, the Woman's Missionary Society (E.D.) and the Women's Mis-

sionary Society (W.D.). In 1928 the Women's Missionary Society (W.D.

)

sent Miss Jean McLean of Almonte, Ontario; the following year, 1929, Miss
Ethel MacDonald was sent by the Eastern Division, and in 1930 the Western
Division sent Miss Mary E. Anderson of Acton, Ontario, and the Eastern

Division Miss Gladys Murphy of Halifax. All of these young women were
graduates of the Missionary and Deaconess Training School. In 1934 the

General Board of Missions sent Mr. Malcolm MacKay of Nova Scotia.

As the delegation had intimated, every emphasis was given to evan-

gelism. It was possible for students to receive training in the institutions

of the Presbyterian Church in Korea and in Japan so that it was not necessary

to establish educational institutions. The Woman's Missionary Society

(E.D.) gave a grant of $1,000.00 a year to the Union Christian College at

Pyengyang, Korea, where Korean students from Japan went for training, and
the Women's Missionary Society (W.D.) gave grants for the training of
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Biblewomen to work among their own people in Japan. Therefore, as well

as supporting their missionaries from Canada on the field both organizations

were supporting Korean workers.

How the Work Was Carried On

The work of the Church in Korea was carried on in a similar way and
with the same organizations as were found in Canada. While a strong self-

supporting Church had been built up quickly in Korea there seemed little

prospect of building such a Church very speedily among the Koreans in

Japan as on the whole the people were poor and moved about a great deal.

Therefore, they had not the same interest in establishing settled churches.

Nevertheless plans were laid and the response was most encouraging. House-
to-house visitation was most important as well as the distributing of tracts,

preaching, special meetings and regular Sunday services. In 1928 there were
nineteen Sunday Schools with an average attendance of 488; two years later

there were twenty-nine Sunday Schools with an average attendance of 987.

In 1929 the first Daily Vacation Bible School was held and in 1930 there

were twenty-four such schools in as many churches with sixty-four teachers

and 734 pupils. Miss McLean supervised the work among the women and
children and began nursery schools, the influence of which it is hard to

estimate as parents hearing from their children what was learned in the

schools became anxious to learn more of the Christian teaching. It is

interesting to note that a Mission Band of Japanese children, which two
Presbyterian ladies in British Columbia carried on as a non-denominational
group, which had become interested in Miss Caroline Macdonald's work,
on her death turned their interest to Miss McLean and sent her gifts for

the children with whom she worked—Japanese girls in Canada helping
Korean children in Japan.

Through the Woman's Missionary Society (E.D.) for some years was
sent a special e;ift of $100 to be used "where needed". This fund was used to

make it possible for seminary students to spend their Sundays assisting

small congregations where it was not possible to send a full-time worker.
In 1933 the Women's Missionary Societv (W.D.) bungalow for the lady
missionaries in Kobe was completed and gave great pleasure and comfort
to the missionaries.

Bible study correspondence courses used to good effect in Korea were
used among the Koreans in Japan to enable young people unable to leave
home to attend Bible schools and church classes to study the Old and New
Testaments.

By 1936 there were fifteen graduates of the Higher Bible School,
Pyengyang, Korea, working in the Korean Presbyterian Church in Japan
and the Koreans in Japan, true to the instinct of their people, wished to help
others and, hearing of the help given to the poor by the students in the
school, sent a bale from Japan to be used to help the poor in Korea.

Young people's and women's groups were organized in the various
churches and gradually but surely a Church was being established among
the Koreans in Japan and being governed by the Koreans, who in their own
land had proved themselves so capable of taking responsibility.
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Ten years after the beginning of the work, by 1937, there were thirteen

organized congregations, forty-one unorganized groups and nineteen
prayer-meeting places, fourteen congregations owning their own church
property; there were 1,391 communicants with a total number of adherents
of 3,511; there were forty-one Auxiliaries of the Women's Missionary
Society with 946 members formed into a Presbyterial; sixty-five Sunday
Schools with 2,346 pupils; five kindergartens with 209 pupils and sixty-four

Vacation Bible Schools with 2,383 pupils; thirteen ordained Korean pastors;

two unordained evangelists, seven student evangelists; twenty-eight Bible-

women; 286 church officials.

As the ability of our missions and the Korean Church in Japan to support
the work increased the Korean Council gradually withdrew its support and
the Council finally dissolved in 1937 and the mission among the Koreans in

Japan was entirely supported by the Korean Church in Japan and the Boards
of the Presbyterian Church in Canada.

Medical Work
No hospitals or medical institutions were begun but in 1931 Dr. Young

pointed out the need there was for a Korean doctor and nurse. The fees of

the Japanese doctors were very high with the result that often the Koreans
did not call a doctor until it was too late. A doctor was never secured but
in 1936 the following intimation in The Glad Tidings tells of a nurse having
been secured: "The Council executive has been glad to accede to a request

that a grant be made to begin public health work among the Koreans in

Japan. A Korean nurse, trained in Severance Hospital in Korea under Dr.

Martin, is available to work under the direction of our missionaries. It is

felt that there is a wonderful opportunity there and that such a worker will

fill a great need." A grant of $500 was given to establish a public health unit.

From time to time during succeeding reports reference is made to the

valuable work done by Nurse Lee and the way in which the work in the

Mission was aided by her efforts.

Changes in the Work

We have noted the restrictions placed upon the Christian Church in

Japan by the government. The Korean Church naturally was subjected to

restrictions also. It was a great hardship to many of the older people when
Japanese was made the language in which all preaching must be done, as

it was to them a foreign language. Our missionaries also were compelled to

learn Japanese. Truly 1940 was a memorable year. We quote from Dr.

Young's report:

"The year 1940 will be remembered as one of many drastic changes
in mission and church activities in the Orient. Chief among these we
would mention : the application to the churches of the 'Religious Organi-

zation Law'; the amalgamation of the Korean Church in Japan with the
• Japanese Presbyterian Church; the delegating of the Korean Church

non-supporting groups to the supervision of a co-operating committee
composed of eight members, four of whom were appointed by the native

Synod and the remainder by our Mission; the adoption by the native
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denominations of a plan aiming at complete independence of the

churches from the foreigner, financially and otherwise; the determined
effort by the government to bring about national unity by the elimina-

tion of everything that might tend to interfere with the ways and beliefs

of old Japan; the attempt to bring about a union of all Protestant

denominations in Japan; and the evacuation from the Japanese Empire
of fully three-quarters of the missionaries."

In July of 1940 our missionary, Miss Jean McLean, was married to

Mr. Paul Rumball of the Central Japan Pioneer Mission and joined him in

his work. Miss Gladys Murphy, missionary of the Eastern Division, had
married Mr. Malcolm MacKay and in 1940 they resigned from the Mission.

The staff then consisted of Dr. and Mrs. Young, Miss Ethel Macdonald and
Miss Ellen Anderson, who remained until all our missionaries were
evacuated from Japan.

It was difficult to leave the people to whom they had become so attached

during the years but they left with high courage trusting the Korean
Christians who had proven ability to carry on.

Miss Anderson wrote upon her return to Canada: "The missionaries

have withdrawn but we have left in our field a fine group of twenty-three

pastors and twenty-eight Biblewomen who are sound in the faith, and who
will, I believe, continue to preach the Gospel. . . . Nurse Lee is carrying on.

. . . The teachers in five nursery schools continue their faithful work with the

children." Miss Macdonald wrote in a similar vein.

The Korean Church was established by 1941 and for the past six years

had been almost entirely self-supporting and, as financial conditions had
improved among the Koreans, an increasing number of Korean Churches
had become self-supporting. By January 1st, 1941, there were twenty-three
churches supporting their own pastor and paying the running expenses; five

congregations had an average attendance of over 200; eleven an average
attendance of 150; forty-eight other congregations had average attendances
ranging from thirty to one hundred and twenty; twenty-six congregations
owned their own church property and there were still forty-one Women's
Missionary Society Auxiliaries. These groups, of which the first had been
organized in 1929, all followed the same programme but each group planned
its own mission work, some supplied a Biblewoman, some helped their local

church, others contributed to the building of new churches.

With such a Church established to face the' crisis Dr. Young was able

to write upon leaving Japan: "Let us not think that the missionaries leaving

will spell disaster to the native churches. Just before I left, one of our Korean
pastors said to me, 'Please do not worry, pastor, about us here. We have
learned the Gospel correctly and by God's grace we shall be faithful.' That
I know reveals the true spirit of many in the Church of the Far East today
and it is so of the Korean Christians. I am convinced the whole situation

challenges the best that is in them. I have great confidence in the individual
Christian. Whether the Church as constituted will be able to resist the
determined efforts now being made to make it pagan, to reduce it to

becoming a sect of Shintoism, to make it an instrument of a non-Christian
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government, remains to be seen. The present Church may thus go but there

will remain many faithful to the end. Let us so believe for them and pray in

faith that they may be given grace to stand and, having done all to stand."

"Return to Japan"

During the war years little was heard from the Korean Church in Japan
as little was heard from other of the Churches in the East. When the war
ended it was first thought that as Korea was now independent of Japan many
of the Koreans in Japan would return to Korea and that our Church's work in

Japan would not be resumed. Repeatedly, however, came the request from
Korean leaders that our missionaries return. When Miss Pelton and the

Rev. J. A. Munro visited Japan they were deeply impressed by the earnest

desire of the Koreans who "begged" for the return of their beloved Dr. and
Mrs. Young. On January 28th, 1949, Dr. Young left San Francisco for the

Orient and in May of 1949 the Rev. Paul and Mrs. Rumball set out with their

little daughter for Japan. During the war years the Rumballs had served in

Canada and British Guiana but Mrs. Rumball returned with eagerness to

the field where her overseas missionary work began, as she said: "It seems
to me as if the past twenty years had never been and I am starting over
again. In 1928 I had the privilege of being the first missionary to be sent to

Japan by the Women's Missionary Society and only Dr. and Mrs. Young
were there then. In 1940, on my marriage, I entered a Japanese Mission and
now in 1949 it is our privilege to go back not only to the same work but to

live in the same house where I had spent many happy years and in which I

was married. (The W.M.S. bungalow in Kobe. ) At the time of our marriage
one of the Biblewomen called Mr. Rumball a 'sheep stealer' and said that

they would pray both of us back into the Mission. God has heard that prayer
and in a wonderful way is answering it."

The Women's Missionary Society is not sending any missionaries at the

present time but is giving a grant of $1,000 to the work, the use of the W.M.S.
bungalow in Kobe and $1,000 towards the building of the new church in

Osaka. Miss Pelton and Mr. Munro attended the laying of the corner stone,

or in Korean terms, "the swinging of the beam" of this little new church when
they were in Japan. Of that church they wrote: "The new church is in one
of the suburbs of the great city of Osaka. Some 8,000 Koreans live in the

vicinity of the church. Pastor Kim, university graduate and graduate of a fine

Theological School, came to the congregation almost by accident. Almost,

but not so according to Kim or his people. They had gathered many times

and had joined with their elders in prayer that a minister might soon come
to them." Pastor Kim came in answer to that prayer to minister to a congre-

gation of forty Christians in the midst of 8,000 Korean non-Christians. What
an opportunity to witness to the Christian faith!

The Korean Church in Japan Today

We noted the strength to which the Korean Church in Japan had grown
by 1941. What of that Church today? That Church of unwanted people in

Japan who when given the opportunity to leave Japan, remained, for there

seemed no room for them in their homeland; people whom the Japanese
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resent because of the menace they are to their economic life. The Koreans
are poorer than they ever were before, the Craft Guilds are closed to them
and only one-fifth of them have any dependable means of support.

It is difficult to estimate the number of Koreans now in Japan as they

are very scattered but it is thought that there are between 600,000 and
800,000. In 1948 there remained to begin again eleven congregations of the

Korean Church; three ordained pastors; one Biblewoman and ten layworkers.

Truly they were cast down but not destroyed, that handful of "cour-

ageous" Christians who asked the help of the Presbyterian Church in Canada
to help them rebuild. First of all they needed help to find the scattered

Korean Christians and to make contact with them that they might be made
conscious of one another. Aside from a good-sized church in Osaka under
Mr. Pak, which had kept together, the congregations are small and many
church buildings are needed. The Korean Church is making plans, plans to

build churches to give "visibility" to the Church. They ask the help of our
Church in their building projects, in supplying missionaries to help them
contact their people and to help them train them to do effective work, but
they are ready to take responsibility too. Pastor O, Moderator of the Korean
Presbytery, said to the delegation from Canada: "It is our problem, we must
solve it."

They must solve it, truly, but we in Canada must give adequate help.

We have re-entered Japan to work with the Korean Church in that land.

Let us enter it wholeheartedly prepared to give to that work sufficient to

enable that Church to be a real force in the Christianizing of Japan.
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